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PURPOSE OF STUDY

To me has been given all the power

in heaven and on earth; hence go forth
and make all peoples into my disciples,
baptizing them in the name of the Father,
Son and Holy Ghost, and teaching them to
keep all that I have commanded you.

And lo, 1 am with you all days

unto the end of the world!

- Matthew 28, 18-20

"World history has many examples of centre-
periphery formations of one kind or the other, but not
with that universality and that claim on other people’s
souls,"” macrohistorians may assert, "what is Western is
universal"v. This holds good if 'Western'be taken to mean
'Christian' and 'secularized (Christian-based) Furopean'.
If it be taken to comprise not merely the Christian but the
monotheistic tradition, then the faith of the Muslims lays
far less claim on the souls of non-Muslims, while Judaism
lays no claim on the souls of non-Jews,

On the other hand, the Buddha in his famed Vinaya
speech ordered his adherents to "go forth and preach the
good teaching to all" ca 470 BC?’ Buddhism has been spread
abroad by as hard, uncompromising methods as Christianity
at timesY- though this snhould not simply be taken as some
sort of proof or result of the inherent aggressiveness of
either faith. It is rather that a centrist, universalist
message, aggressive in the sense of being miasidnany?
came in handy and was functional to expansionist secular
powers on the rise. Centralized kingdoms and empires could
be and were built without either Christianity, Islam or
Buddhism, botk'héfore and after their rise, yet these faiths
have further inspired, strengthened and und erpinned such
strivings.

'J."’,-‘ "




The main purpose of this study is to track
how, why, where and from what anterior conceptual basis
"universalist" teachings, of varying types, arose, and in
what order. The area of enquiry is Eurasia; the time of
enquiry, the millennia and centuries up to the consolidation
of Christianity following the death of Christ. The reduc-
tionist conclusions came as a surprise: Not only can all
later universalist notions be shown to derive from these
earlier ones, I believe - though the present study does not
concern itself with this - but the early ones too, as it
dawned on me while researching them, appear to go back upon
a common origin. A fabulous one, to be sure.

Having written the study, I discover that what
really prompted it was the joy of - discovery, or discover-
ies galore! In a world so chaotic as ours it will always
be gratifying to find, or to believe that one finds, some
unifying master key to widely diverse phenomena. The
second, subsidiary "purpose" then, defined as an after-
thought, will be to provide grounds, materials, for
discovery of, and reflection on, how seeds can range far
and wide, entering into new relationships of symbiosis,
or being more or less maskeda, or engenaering new species
or subspecies, in the local lanascapes where they strike
root - yet retaining their generic, genetic "key- for us
to findf) Is there such a common, far-back, deep-down
denominator for the Irmensul pillar cult of the heathen
Saxons’and the baptismal water of 1life of Cnrist, for the
Miagardborm worla serpent of the orsemen and the name of
Pnom Penh in Kampuchea, for the alleged Peak of Adam in
Sri Lanka ana the concept of a Polar Star?’ We shall see.
We begin on the note of a Mongolian 20th century fairy tale.

..He came to the horses grazing by the pillar of
the sun..came to the horses grazing by the pillar of the
moon.. The goa Khormusta saia to him: ",,Fetch an apple
that grows upon the miadle one of the three willows
which grow by the seam of the heaven and the earth.."
..When he then reacnhed the green grass and the cold spring
of water his horse was already cdmpletely exhausted. By
the green grass and the cold spring of water he let his
horse graze for seven days and seven nights..?)
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1. TYPOLOGY EEDQDRIEIHS;OF;UNIVERSALISM

Macro-history attempts to deal in universal
categories. In Occidental culture, at least, these are
generally dichotomies - where both constituent, complemen-
tary elements are positive realities and not merely negat-
ions) of each other: In the dichotomy of centre-periphery,
or that of nomads and sedentary peaple, the one is not
simply the absence of the other. What universal categories
could appeal more to the macro-historian than precisely
universalist versus particularist ideology? Yet here too,
particularism is not merely the opposite or negation of
universalism, nor vice versa., They can combine, in a
symbiotic relationship, and what is more, generally do so.

‘"hus for instance, centre and periﬁhery do not
merely compete, they are not simply antagonistic; they
also. constitute each other, define each other’s wishes - .1
ambitions and  interests, every (societal, organizational,
economic, geographic etc) "centre" having its internal as
well as external periphery, and every periphery having its
internal as well as external centre? Likewise, nomads and
sedentary populations interact, through trading and raid-
ing? (Nomad empires arise and may endure along major
routes of transit trade, i.e. to or between sedentary
cultures?., On the other hand the unification of China,
as well as of the opposing nomad tribes to the north and
west, has been explained as a result of nomad-versus-
sedentary mobilization.?)

Thus too, whereas many tribes on earth refer to
themselves simply as "the men, the people, humans“gtnﬁthe
excluéion .of all others, in a particularist spirit, they
may hold ideas regarding the world as a whole? And univer-




salist ideologies may be fiercely Particularistie,
This is the case with military-chauvinist as well as

with missionary.religious ideologies with world-wide

aspirations,
r

Three types of universalist ideology can be
discerned: 1) The actionist, extrovert, conquest-minded
type. 2) The contemplative, introvert, harmony-miﬁded'
typre. 3) Macro-historic ideology. Some definitions:

The word conquest-minded should be understood literally,

as referring to a state of mind. The three monotheistic
religions belong to this category - Judaism being born of,
or in connection with, the conquest of Palestine and the
subsequently fluctuating fortunes of war over Palestine,
Christianity ordering its adherents to march out and con-
vert (by means unspecified) all humans into adherents;
Islam enjoining, or at least enforcing in practice, con-
version of the pagans. Of these three, Judaism éfter the
Maccabees has been the most pacificg, and the least active
in missionary activities and missionary success. TIslam :
is, also in the minds of its adepts, most strongly assoc-
iated with political, military conqueatv- yet more toleranf
than Christianity with regard to deviators and non-
believers? As.for the second, inherently pacific type of
"philosophical"” universalism, in contrast to e.g. the
Otcidental warrior-religions of monotheism, this is
exemplified by Buddhism and Hénduism. As to the third
type, of course macro-historic ideology is found in e.g.
the monotheistic faiths, we might even say that they are
macrohistoric ideologies, as are Marxism and (in much
cruder wise) Faacismw; yet what is meant here is none of
these, which all squarély belong to the first type , it

is rather all attempts departing@from this first type,

at re-constructing@a unitary (universal) understanding of
historical phenomena or, more modestly put, all attempts

at finding universal regularities in human history.

These three types are attésted in history in the
above order. It is instructive that in the womb of
activist Christendom Occidental humanism arose = witness

i)
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Voltaire’s dictum of defending, with his life if needs |
be, the right of others to disagree with him, and the
development from "all men are (can be, should be) brothers
{n Christ" to ™all men are brothers". Thie latter position
should not bimply bécdredited Christianity; it is a fruit
and a mark of secularization (meaning the translation . of
christian mental structures into secular terms), yet this
secularization was nourished also by the ancient Greek
neritage (with the discovery of Pompei boosting interest
in all things ancient), so that "universal brotherhood"
appears as the grafting of democracy ideals from particul-
aristic Greece onto secularized Christian universalism.
(The actionist imperative is very much still there in

the Jacobite saying: "Soismon frdre, ou je te tues:"

And though wishes for universal brotherhood should osten-
sibly belong to the second, pacific type of universalism,
they time and again carry overtones, or show up under-
currents, of thinking as to just how this brotherhood
should be achieved, and just how it should look when
achieved - the missionary urge is not yet auelled, the
actionist Occidental origins are still to be sensed.)

Quite as instructive is the universalism of the
harmony-minded, pacific, live-and-let-live religions of
Hinduism and Buddhism. For while Biddhiém: &% least is im-
plicitly universal in being open to all comers and .addréss-
ing'all mén alike, it is the expliecitly universalist
ideal %6 which we should address eurselves. This is a
point common to Buddhism and Hinduism.,:- It -técevidently
very ancient. And not at all pacifie. '

With such subjects on our agenda, iet us note
at the very outset, as our point of departure - meaning
departure from our habitual Buropean conceptions - that
the Buropean tongues know of no universalist concepts
originally, or far back in time. "The earth" originally
is the soil and mud between our fingers: Latin mundus was
a popular assembly; Greek cosmos, a military phalamx, and
a dignitary; Russian mir, a village collective; Latin
universum, anything whole; and "the world" of the Germanic
peoples, from wor, war "a man", plus "old" - the age; or

‘1ife-span, of a man,



2. EARLY CHINESE UNIVERSALISM

Heaven ordered the black bird to descend
and bear Zhang; he dwelt in the lang of: Yin that was
very vast; of old God (Di) gave the appointment to
the martial Tang; he regulated and set boundaries for
those (states of the) four quarters.. The (states bet-
Ween the) four seas came (in homage), they came in
crowds; the great circle-boundary was the river,.?

On the basis of this ode it has been held
that a universalist note was sounded in China already
by the eldest firmly known dynasty in the northern part
of the land, the Zhang (or Yin), founded by "the martial
Tang". This dynasty ca 1751-1111.Bcahera1ded the Bronze
Age, using bronze weapons to su&ﬁgg.the otherwise Stone
Age tribes. The above ode has been construed thus:
Like the living Zhang king ruled his subjects, so too
one of the Zhang ancestors ostensibly ruled the entire

world - the "limitless" power domain of the Zhang fahily

members who had already become (or were on their way to
becoming) beings of a higher orderji This modern inter-
pretation is unfounded. Another ode may also be adduced:

Deep and wise:was Zhang; for long there had
appeared its good omens; the waters of the Deluge were
vast; YU# laid out the lands of the earth below; he
delimited the great outer states, the wide circle-
boundary was long; the house of Zung began to become
great; God (Di) appointed their c%}i? to beardghaggé.

ond the seas there was order. (od’s commands w
E:ge? disobeyed; all down to Tang they were alike (in
this).. The Martial King then set out, killingly he
grasped the axe; he was like fire so blazing; and so
there was none who could dare check us..

On such evidence it has been suggested that
a West Asian (Babylonian) conception of a supreme deity
had percolated to China and struck root even before the

b
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Zhang, under the nebulous Heia rule? Y# is the
reputed Hsia founding figure, said to have stemmed

the great Deluge (of nine years’ duration)? Lastly,
in a third ode we are informed that "the city of Zhang
was orderly laid out, it is the centre of the four
quarters; majestic is its fame, bright is its divine
power; in longevity and peace it protects us" ¥

A1l this certainly adds up to a centre-periphery
theory - but not under the Zhang, let alone Hsia. These
odes, it has been established, were first created under
the (eastern) Zhou dynasty 770-241 BC, in the petty
state of 7ung (ef the text of the ode above), more pre-
cisely it seems in the years 637-630 BcY

In the first ode there is no word of a Zhang
ancestor with "limitless" rule. The expression Zhang-di,
meaning literally "Zhang deity", i.e., "deified 7 hang"
(and referring of course to a deceased .ancestor), is of
comparatively late occurence. As to monotheism, it is
not even clear whether the Di of the texts refers to
one or several (as Chinese does not differentiate).

The Yin state was in faet not "very vast", excepf in
comparison to something very small (e.g. the Zung state;.

The great encircling boundary (of Yin) was the Huang-ho
river.

There is nothing improbable in Babylonian con-
cepts having reached the Chinese by the 7th century BC,
via intermediaries. On the contrary, "the four regions"
is an ancient Mesopotamian conception? as is the insist-
ence that they are bounded by the sea. While a Mesopot-
amian of the 28th century BC?would know of four seas
(the Indian Ocean or Persian Gulf, the Mediterranean,
the Black Sea and the Caspian, failing one of the latter
two the Red Sea might be added), a Chinese of the 7th
would surely be at a loss. Whereas a Mesopotamian had
concrete reason to speak of "four regions" surrounding
his land (viz. Elam to the east-northeast, Phoenicia/
Lebanon to the notthwest, Egypy including parts of
Palestine to the west, and Arabia to the aouth)’f a
Chinese did not, '
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Other indications also obtain. There is the
common Chinese and Mesopotamian view that things on earth
have their counterpart in heaveﬁ? characterization of the
ruler as "flaming" (cf. above); and the expression that
"kingship descended from heaven" - via a mountain’’ The ten
antedeluvian kings of Sumeria supposedly reigned for 432,000
years - while the Chinese thirteen kings of heaven plus
eleven kings of earth likewise reigned for 432000 yearsfg
There is the same conspicuous trusting to astrology (from at
least the mid-6th century BC in China)?}and the same quaint
appellation of the constellations as “manaions”@ Not merely
mountain-worship, but the belief that all beings hailed from
one mountain, is common to bothy

In Zhang-related sources the wind is represented
by the Feng bird, which is the emissary of Zhang-di’” Farther
west this bird is known as the Garuda, Simurg or Phoenix,
likewise a godly emissary, and equally capable of carrying
bulls and other big animals in its talons. Such a bird is
first described in Sumerian mythology, from the 26th c. Bcfa

Furthermore, a most prominent Chinese deity was
the earth god Zheh, conceived of as a tree: "One chose the
polishedhmarrow of a tree and set it up as stem-Zheh." A
modern commentary asserts that "this trunk or stem probably
formed the part of the earth god which soated forth from the
interior of the earth; it was also the god of the dead which,
insofar as they did not become beings of a higher order (Di),
returned to it"4, Now the Zhang cosmos comprised a heavenly
overworld, the middle world of the living, and an underworld.
The same three-tiered view is characteristic of Central Asia
and Mesopotamia - where the Tree (or pillar) of life, or the
World Tree, is the element connecting the three - and (re)pres-
enting immortality too, as the "navel-cord" between mortals
and gods above. The Chinese pictograph Zheh is composed of
"veneration’, "tree' and "earth", strongly indicating a Tree
of the Earth, a World Treef?It is supposed to give rain and
plenty, as is the World Tree with its nectar. And whereas
the "Vault“qbf heaven was revered at a round hillock, the
earth was revered at a square one?’and thought to be aquare“l
ideas ancient in Mesopotamia, as we shall see.

Lastly, Di suggests Iranian and Indian div, devaf”
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The Chinese in all probability were in s
-Turkic

h constant contact with both Iranian and proto oyp iy

e In a Book of Songs from 1000-700 BC wiz; 8 -g 2

N ; fttimes hear of "blue heaven" which c

i deity of the Turks.

diverse lands"
gappess o i e zfizzmioftv mountain, the
Interestingly too,_”heav?2>creati Bl o iofty B s i
great king cultivated 1t"7- the (81 gﬁ i A =
the relationship of the king to it reca g S

i A later, Zung ayn vy
and Mesopotamian religion once again. ‘ ot s
(high middle ages) commentary reads: "If one moipl
appearance, one speaks of Tien (heaven).%}f one e
the domination, one speaks of Di (god)." There_is.eve _
Chinese version of the sin-flood story: After Fhelrainflfp,,\
which Lﬁ-&topped by a heavenly maid, two humanllke*heingj; -
survive to regenerate the world - one being named Ni-wa:
This legend was recorded in the second oOr third century BC.

'Wesférly influences in part accompanied the

Wu, or loosely, shamans. One group of Wu had as its specialty
offerings to "the nine heavens" - cf the nine heavens and

nine underworlds of Siberian shamans.and the mediszval Turks.
That the nine heavens were introduced by the Huns is indicated
vy an ancient Han dynasty source: "The Wu of $he Huns serve
the nine heavens.upénffhe~t§rrace ffof:;ke*reception of the
zods."? (The number Eigf@'in Central Asia, and partly in
China, corresponds in;my?hglogy to the seven of Mesopotamia.)

From the fourth century BC another occidental
notion flourishes in Chinese sources: that of the Kun-lun
?

the central World Mountain, "havi
. aving all the attrib )
Indian Meru“@. ke

(One Chinese scholar sees in the name Kun-lun
a transcription of the last two s

) _—ﬁ_

According to ancient Chinese cosmology the north-
western cqsmic pillar (upholding heaven) has been brokenmo
so .that’ thevearth inclines from northwest towards the so;th—
east, the Kun-lun "hence logically was located in the west"
(As will be seen, there is another, fuller explanation. ) -
¥ith increasing Chinese knowledge of the west, however: it

was relegated
g ever farther west, until it disappearedwmore and
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hce must originate in
"the €arthly residence of
to the east of it six wy
e Mmaneating dragon Ya-yi
their hands. Upon the

= : » Where the "Kin
her of the West! let the Peaches of immortality growIg

a

nd mellow, 1In g 200-130 BC Source the Kyn-lun has got

& counterpart in the East, the Peng-lai on an isle in the
Ocean where Daoist spirits were supposed to dwell - :

showing how this notion, of occidental origin, had been
worked into Daoist thought 39

this mountain, The Kun-lun is

the heaveniy god", angd directly

The Wu ideas were one of the constituent elements
of ancient (pre-Han) Daoism. 4 chief goal of this Daoism
was to prolong life. This could be achieved either througt
total acceptance of and non-resistance to the cosmic for-
cés, or through becoming a Hsien: "Hsien means to become
old yet not die", and is roughly translated as a saint;
the pictograph consists of "human" and "mountain", and
might of course indicate simply a mountain-dwelling recluse
yet another way of writing intimates "a human who ascends
the mountain(range)“ivi.e. to associate with the godsg
cf. longevity/immortality as associated with the Kun-lun.
These holy people are thought to rise and descend with
the wind, rain and clouds, "their wings stretch across :
all times and expanses and are, it may easily be recogniz-

ed, the travels of the Wu and shamans extended into the
limitlessW? In a Wu poem from South China a deity says:
"PFar wide I crossed this land and more, Fa{ﬁride across
the four seas to the limits of this world."” Who are ori-

ginally the Wu then?

The Wu who spread out across both north and south
China were for the major part descendants of.one single
Vu clan named Fan - which means “barbai%?n" in Chinese -
from the land of the Huns, we are told.”  This is a precious
pointer, to my mind, to the Wu-zun people of Chinese

e 1



L

9

sources: they were a small people in the south part of

the Ili valley, with the Huns as their immediate neighbours
to the north of the Ili, southwest of the Tien-zhan mountain
range, The Tien-zhan means "Mountain of Heaven® -~ and its
medieval Turkic name is Ak-tag (as is expressly said in othe
Chinese sources), "the white mountain"?’ This is the holy
mountain of Central Asia par excellence: Upon it Buku Qan,
ancestor-king of the Ulgur Turks, is initiated with regard
to both wisdom (religion) and world rulefv In all probabili-
ty this was the mountain to which Wu "shamans" in China
would refer. I may add that one word of the Wu vocabulary
is preserved, namely kun, meaning "king'”g cf. the Kun-lun
(inexplicable in Chinese itself) as designating the "King
mother" mountain of the West” Tinally, with whom are the
Wu-zun associated, who were their immediate western neigh-
bours? Right west of the Issiklil sea, it appears, ran the
border of the Wu-zun with K8&ng-gfl - Iranian Samargand’?
(K&ng means "great", as does Kun - and Qan, Khan™)

A universalist philosophy is also found in Daoism.
What is Dao? "It is without form, yet the origin of all
forms. It is without sound, yet the origin of all sounds.
Its son is the light, its nephew the water. A1ll thus arises
out of the formless!" As an ancient philosopher has it:
"Dao is the beginning of heaven and earth. It comprises all
the threads into one unity. It created akl beings and let
heaven arise., It encompasses all, without itself having
shape."® It is only after coalescing with Wuism and Hsien
doctrine that Daoism comes forth as a proper religion, some
centuries before our era. Here we find the duality of Yang
(1ight) and Yin (darkness), also seen a®m male and female,
and a veneration of water: ~The highest good is like the
water., The water with its good works benefits all beings,
but eschews conflict. It lives where no man would dwell.
Therefore it comes close to DAao. " Whereas all strives up-
wards towards the light, the water recedes into the dark,
which is the origin and spring of all life and to which all
shall return. "The preeminence of this motherly, dark and
moist Yin region harks back, one may gather, to primordial
conditions - matriarchy. Only towards the end of the Zhou .
period does the light Yang region gain Preeminence, possibly
under the influence of Central Agian light religions." -
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These religions are the Iranian ones (Zoroastr-
ism/Parsism and Manichzism). Yet the similarity is there
in other ways as well. For one thing, water is defined in the
same way in Zoroastrism, as the life-giving blessing of the
material world, seeping down into and throug’ the earth, as
through a sponge. Moreover, the very cardinal point of the
Iranian faiths is the duality of light and darkness: These
are originally separate, but have been mixed together, so that
at present light contains elements of darkness and darkness of
light, quite as do Yin and Yang. "One holds this contrasting
of 1light and darkness, which in the Ifanian
religion plays such 2 prominent ‘role, in ge-
neral up to now to be indubitably Indogerma-
nic," and in the Indian Vedas darkness is
not (ef ancient Daoism) considered as evil.
Yet the Babylonians too derive the world from
the same duality, "the light" is called father and “the darkness
is called mother."‘) vVaoism hitherto has simply been considered
a Chinese, autochtonous faith, full stop. There is something
to be said for its reflecting a transmission of themes from
(or through) Central Asia, as replanted in Chma.
Other such themes are the registry of the damned ﬁ
and the eternally redeemed in the heavenly Hall
of Light, the "great men-and-god, TLord of Long-
evity", the world catastrophes through which
few are aaVed?”and the three stages of society"’

When "the heavenly lord" in eastern China is
venerated at "the heavenly navel" )this latter expression too
most probably hails from, or via, Central Asia. A Chinese
emperor orders "that the nexus bétween heaven and earth be
broken off, in order that no more spirits descend"qu a2 measure
against the Wu - strongly indicating that the belief in such
a nexus, navel, World Pillar etc was characteristic of the Wu.

Now all the above sources concern China before
its unification under the Chin, 221-207 BC. "When Chin had
united the entire land under the heaven" an imperial decree
begins - demonstrating that "the entire land" here does not
imply the world as a whole, but merely China. Yet the Central
Asian (i.e. non-Chinese) origin of Chin ideology is patent in
the

uk
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& Daoigt °u1t,ﬂD' he Single One,

in Daoism i
S
exemplified by the belief that an ad
adept could

aspire to become, in the best cases. a Bt
heaven, in the less successful cas . v
b o es, an inhabitant of

_ Paﬁf Se or simply one enjoying the full of
life on earth.” From this it is evident that the Kun-lun
was not so top-notch after all, testifying one would think

to its foreign origin.

This origin must explain the otherwise (to the
icable name of the mountain, One cannot but

rit name of the far-northern Land

Utter, Outer) Kuru, or simply Kuru.

though the mountain

jous literature", it

it is still there, as

i11 show, in the shape of

Chinese) inexpl
be reminded of that Sansk

of the Blest - Uttaru (=
wor can one forgo mentioning that,
"digappeared more and more from ser
did not aisappear from geography:

e Psople’s Republic W

any map of th
lun ranges of xﬁhjzang;.

the Eastern and Western Kun-

There were also other centre-of-the-earth and
central-mountain concepts. Thus the centre of the world
happened to be Cchina, ana tne centre of both China ana the
world was & spot somewhnere south of the state of Yen (with
present-day Beijing) and north of the state of Yueh (by the

t bulge of the Chinese coastf? This point of
d Dialecticians of the

)

easternmos
view was ridiculed by the so-calle
3rd cenfury BC as being "the viewpoint of a well-frog”.
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The magically recurrent number nine corresponds to

the role of the equally potent number seven in Babylonian-
Sumerian and, hence, lranian, cosmology. The (ten) thou-
sand lesser waterways are refound in the Iranian aource§9
Tnhe seven (or here, nine) continents we shall have occas-
ion to revert to (p 45'be10w). What we shall enquire
into here and now is that weirada supposition that in the
centre of Heaven and Earth there is neither day nor night,
neither shadows nor echoes.

These characteristics come natural to any poetic—
al mind wishing to stress the immobile, unchangeable
nature of the Worla Centre - as well as its being poss-
essed of unending, total light (hence no day-night alter-
nation, and no shades). Such are the ancient Babylonian
and the subsequent Iranian tenets of faith. And the
gist of the description in the Chinese source above, from
ca 200 BC, is refound in even more ancient Greek sources
as vell as in Siberian lore of the 20th century Av. In
both cases the ultimate Babylonian origin is patent, from
the attendant details. In the Odyssey, Circe sits weaving
at a loom - which may symbolize"the rolling course of
time and the axle of the world" - upon an island where
one cannot tell where the sun rises or where it sets.
Anyone who trod on the highest mountain of the Pelopon-
nese, or of Crete, according to tradition lost his shadow.
In the Middle Ages Gervasius of Pilbury gives the convic-
tion of some traditionalists that the well where Jesus
conversed with the moman of Samaria was the centre of the
earth, as here the sun at noon descended vertically into
the water of the well and there was no shadow to be seen,
allegedly. And in a Yakut tale from Siberia the centre
of the earth is also tne "earth’s stillest place, where
the moon does not wane and the sun does not set, where
eternal summer reigns" etcfw In that universalist Burasian
legentiof 1egends;'that of Alexatider the Greatv—the world-
Sonqueror’ coftes to the terrestrial paradise - where there
is a luminosity whieh is neither day nor night, neither--
of sun nor moon or stars. Here is a mountain, and an
abunaance of costly gems - some of which may be meant to
be eaten, or at least bodily enjoyed - and a limpid
stream, the water of immortalityf We understand, then,
the ca 200 BC Chinese inscription:
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If you ascend the Taizhan you will see the
divine men; +they eat the essence of jade and drink the
limpid spring; they have attained to the Way (Dao) of
Heaven; all things are in their natural state; They
yoke the liornless Uragon to their chariot; they mount
the floating clouds..

As will be seen in the following chapter, the
"earth’s stillest place® is to be found in Indian cosmo-
logy too. It is fundamentally the same idea as is ex-
pressed, like the Taizhan theme above, in a so-called
Chinese-mirror inscription: “May your eight sons and
nine grandsons govern the centre-. "That is, may they
unite themselves with the Supreme Mover, source of immor-
tality and of thaumaturgical power", a perceptive commen-
tator says. For these "mirrors" are mirrors of the cos-
mos, what the Hindus and Buddhists know as mandalas,
serving a magical end, that of “Unification with the
central point from which, as soon as it has been attained,
is derived the omnipotence of him who has achieved this.
The Dao - first principle and Prime Mover of all things. .-
is identified with the centre and unity“ﬂq An illustrat-
ion is given at the end of this chapter.

The centre of such a cosmograph or world-view is
generally, and not surprisingly, identified with China,
the Middle Kingdom, and more specifically with a centre
ideally located in China, in the form of a mountain or a
palace ("heavenly peak" ) conceptualized as a mountain
connected with the axis of heaven. Now Zhungguo, or “the
Middle Kingdom", may simply have arisen to designate what
was originally ohe small state in the middle of other
petty Chinese states, only later acquiring a cosmological

.significance. The Chinese empire, united in 221 BC, was

termed in Chinese Tien hzia, ™all under Heaven", we are
told, "however, the belief was already prevalent before
this time that the Chinese sovereign, in theory at least,
was ruler of the entire civilized world."4>In early Daoism
Huangdi ("Yellow-Emperor") was venerated as the first
world-dominating ideal sovereign, tellingly he is taken
for the forefather of the rulers of the Zhandung state‘?
(with the Taizhan mountain and other themes above),

Y
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"he may probably be connected with the Tai-di ("supreme
god" ) dwelling uﬁon the very uppermost peak of the Kun-lun
which soars into the highest heaven"é9, He is surrounded

by four other (lesser) emperors, one in each cardinal direc-
tion. Thus, in the Centre there is the "yellow creative
power of the central god-emperor", in the east the "green
creative power of the godly clear-heaven of the east", in
the south "the red creative power of the south-god-emperor",
in the west "the white creative power of the west-god-
emperor" and in the north "the dark creative power of the _
north-god-emperor“g) Whence these notions? i

They are first attested under a Han ruler in the
second century BC: The great earth god hillock of the
son of heaven is green in the east, red in the south, white
in the west, black in the north and yellow in the middlefy
It is easy enough.to suggest its origin: These are the
colours, roughly, of Mount Meru of the Hindus (and, later,
Buddhists)”L i.e, another version of the Kun-lun mountain
paradise., And in connection with the Meru the Hindus
speak of the world-ruler, the cakravartin, who is surrounded

by four lesser emperors, one in each cardinal direction.

That the first Han rulers claim that the last non-Han

emperor was afraid of the “world-ruler atmosphere: of
southeastern China, fearing that his dynasty would be
overthrown from there, merely goes to show that the world
rule concept was by this time well established - and of
course that the Han ‘came from sOuthoast Uhina ; £ 'l

o e A

In early Han times the swastika appears - in the
same form as was developed in Mesopotamia some three thousanc
years before. It is originally a cosmological symbol, prob-
ably of the moving sun (plus the four directions?), but al-
ready in Mesopotamia (on pottery etc) came to be what the
Sanskrit name sgvastika says, "fortune-bringer", in Chinese
wan, in turn giving the Japanese ban (in e.g. ”banzai!"f?
testimony to the acceptance both in China and farther east
of ideas imported along the routes of trade and travel right
across the Asian continent.
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It is a commonplace view
that the Chinese traditionally show and have shown but the
slightest interest in the world at large: all that matters
to the Chinese, it is held, is China, the Middle Realm,
while all others are dismissed as the North barbarians,
the East barbarians, the South barbarians and the West
barbarians. Such an impression entails an undue simplifi-
cation. 1In 245-250 AD we have the first recorded use of
the expression Da-tsin among the Chinese, meaning ‘Greater
China" and referring to the (East) Roman Empire ™ Da-tsin
here represents the West in an exposition of the four
Orients, the four cardinal directions of the world - with
China representing the East, India the South and the Yiiche
(Indoseythian) tribes the North. A Japanese scholar "has
demonstrated that the Chinese attributed to Da-tsin all
the qualities of their own state ideal“zq it was also in
China and Greater China that people were Physically ideai?ﬂ

What can be said, however, is that active and agg-
ressive interest in the non-Chinese world was never dis-
Played by the Chinese: Their interest was passive, it con-
sisted in simply recording some of the information that
came to them by mouth of foreign visitors. Their interest
was non-aggressive, they occupied and pacified regions
in the north and west (along the Silk Route) in response
to attack. It was such circumstances that fostered the
exclamation of the Tang emperor Taidzong in the 630°'s AD
that "I have subjugated the 200 kingdoms, imposed silence
upon the Four Seas, and the far-off barbarians are come in
order to-submit one after the o‘bher"?’9 Characteristically,
it is the barbarians - far-off - who come to the Chinese.

The Tang emperors trace their extensive powers
back to the legendary sovereign Yy the Great, who according
to myth descended from heaven "in order to put in order the
four regions of this base earth", A letter of congratulat-
ion to the Tang emperor on his victories in Cores from the
king of Tibet in 646 shows how early this idea percolated

e
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to the Tibetans: "The holy Son of Heaven has subjugated

the four cardinal points. The kingdoms which the sun and -
the moon light up are for him so many servants and maidsé"
This, as stated above, is a reflex of non-Chinese ideas %
rife in Central Asia, with which these emperors were
occupied. As will be seen, the idea of subjecting the
four orients (cardinal points of orientation) is & Buddhist
and ultimately Hindu one; thus the Chinese Puddhist pilgrim
to Central Asia and northern India Hiuan-dzang declares

(575 AD): "As the present age has no "king of the wheel"
(cakravartin) who answers to the cosmic order, there are four
sovereigns on the territory of the continent Dzhanbu" 7%
(i.e, the Jambudvipa, or central continent of the world,

of Hinduism and Puddhism).

Before repairing to India, we must acauaint
ourselves with universal love, a concept seemingly coined
by the Chinese, It is the bidding of the so-called Mohists,
whose grand old man Mo Dzu (around 400 BC) stressed its
utility thus: +“When eéveryone regards the capitals of others
as he regards his awn, who would attack the others’ capit-
als?.0thers would be regarded like self. Vhen everyone
regards the houses of athers as he regards hdas own, who
would disturb the others’ houses?"'?Mo Dzu's reasoning is
Pure utilitarianism: The practice of universal love (zhien
ai) benefits not'only the one who is loved, but the one who |
loves, on the principle of reciprocityfw

Fere a cautionary note is not amiss: Zhien
does not denote "universe", or world, or cosmos or the
likes, but "all objects", cf English "every-thing%., The
emphasis is on all particulars that come into contact with
one, and not on an expansionist zest for transcending the 2
geographic borders of the world. Tt is a local and indivie-
dual "universality",



The Chlnese philosophical debate on

;:;:B;uiiZErizii:i" if in?t?uctive. A ?asic_objection to the

. at "infinity is injurious to universality",
meaning that if the number of people is incalvulable, how can
one love them 2all? "If the South (i.e. of China) has no limit,
it cannot be included in toto" in universal love, on the grounds
that only that which is limited can be included within something
that is illimited, general., The Mohist answer ran: "If the
South is illimitable, it cannot be entirely filled with people,
and hence the number of people must be limited. If it is limi-
ted, however, what difficulty is there in loving all men? Yet
if people do in fact fully occupy this supposedly illimitable
South, then what appears infinite is actually limited. And
once the territory is limited, what difficulty is there in
loving all people in it?"”’Even in such hairsplitting we notice
the overriding unity of both Mohists and anti-Mohists in stress-
ing that "all objects" are limited, circumscribed, local - and
Chinese (cf. "the South", where boundaries and numbers were
hazier than in the Northwest with its Great Wall and deserts).

In the Mohist-anti-Mohist debate on "univer-

sals" too the same points are there. Pirst, the word "universaf

used to designate any general concept (e.g. “chair" as the
general designation of all chairs, as opposed to the particular,
concrete chair), is a European translation - and a very rough
approximation indeed. The Chinese is zhih, which means simply
miesignated" . As only particulars really exist, "there are NO
zhih existing in the world, but things cannot be said to be
without zhih", i.e., without names.

On the strength of the above indications
the contention is that universalist and centre-periphery
concepts in China derive, generally, from Central and ultimate-
1y Western Asia. Their earliest recorded appearance is in the
7th century BC; they are rife from the fourth century BC.
They are found in particular in association with the Wu and

the Daoists.

o
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A Chinese mirror

Chinese "mirrors" such as the above have
been described as "mandala schemes of the universe -

round heaven, the pole star or axis mundi in the middle;
square earth; the four gates of the Zhungguo of China or

of the royal palace correlated with the axis mundi &,
In 106 BC a Han dynasty emperor erected a terrestrial

Ming-tang ("Hall of Light") corresponding to the heavenly
Daoist one, described (in 79 AD) as round avove, square
beneath with eight windows for the eight winds and four
doars for the four seasons, all enclosed within a wall and
a water-ditchfﬁ The Ming-tang evidently is but another re-
flection of the cosmology "mirrored" above., In the mirror
too we find the central mountain, twelve knobs (in the Ming-
tang representing the twelve months), the square earth-rim,
fopni.gateways, , eight lesser continents beyond ours, the
round basis of the heavenly vault, a rim of jagged outer

mountains, and finally the serpentine 30339
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3. EARLY 1INDIAN UNIVERSALISM

"Turning the wheel of teaching“vwestward

we shall refind most of the basic constituents of Chinese

cosmology already reviewed, but in somewhat different forms

or with different accentuations. The centrality of empare

and emperor are stressed here as well. Both Hinduism and

Buddhism acclaim the cakravartin, or world ruler. Cakra-

vartins are sovereigns who conquer surrounding kingdoms or

bring them under their authority, they are born on eartH

as partial incarnations of the chief Hindu deity Vispu,

they wear on their feet the marks of a wheel (cakra).

Like the great tindu gods Indra, Agni, Soma and Rudra,

and in Buddhism the Bodhisattva (Buddha), a cakravartin

is considered to be in possession g{upeven treasures - &
" the wheel, the elephant, the horse, the gem, the best '

woman, the best treasurer, the best -'&duaer-general.p

Thus the term cakravartin, the title of the emperor who

according to later belief consisted of a part of the

Supreme Deity, has something to do with a wheel, or we may

say the wheel - of space, power, time:

Here is the first known Indo-European centre-
periphery theory, or the rudiments of one. The chariot. of
the sun has but a single wheel, and this chariot is the
visible representation of the year and of time in general,
hence the wheel of the year in the Rg-Veda. The two worlds
(the visible and the invisible) are as two wheels, with
Indra the axle thrbugh and beyond them. All worlds, abodes
or beings are called wheels, or all beings are placed on a
revolving wheel, the wheel of dominion controlled by Indra,
say the ancient vedic texts. The sovereign who could achie-
ve the ideal of ruling the entire world under one umbrella,
drove a chariot of unchecked course up to the end of direct-
ions, a classic statement runs?®, - e~ by -

LY
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(We are reminded of the Chinese maxim of 'charioting

upon the normality of the universd'o.J Chariot races were,
in the view of one scholar, "a very important means of gene-
rating vaja- (irresistible authority - HS) and obtaining or
establishing dominion", while the sun likewise "is itself a
wheel, ever invincible and ever indefatigable, turiing its
circle in the sky and the universe" .

May we..infer from the above data that a
cakravartin- originally was a king who participated in the
conquering efficacy of the ‘'wheel"”, i.e. of the sun, of the
vaaa-winning and "imperialistic" chariot, of a power centre
of universality, of universal dominion? Some importance may
perhaps be attached to the epithets added to the cakra-

vartin’s cakra-: it spreads abroad, is brilliant, heavehly,
invinecible. The central and dominant position of the person

who occupies 2 place in a "wheel” may also be illustrated Dby
a passage in an upanisad: like the spokes on the hub of a
wheel, everything is established on (in) life.. So the term
cakravartin- might have come to denote & universal king..: .
"he who is placed in the cakra-" is he who like the sun is
the centre, lord and sustainer of the world, its eye and
life-giver; coinciding with the axis’ mundli the sovereign
could reside only in the middle.g

The hub, spokes and periphery of the wheel illuét—
rate ouite vividly not merely the general concepts of
centre and periphery, but also of one centre controlling
'and uniting many parts, through reaching out by as many
long-arm, strong-arm methodé, into onémﬁefiphery - where,
just as with trade and information relations in the world
today, in the Galtung structural theory of imperialism®
the relations or connecting lines between the periphery
parts (third world countries) are weak or practically non-
existent, while those between each periphery part and the
centre (industrialized, "imperialist’ countries) are strong
and visibly dominant, as are the spokes of the wheel,
{Interestingly, we sometimes refer to the industrialized
thub* of the world system?b

The same expansionist ideal is there in the word
raj- "king", which etymologically denotes space, expanse,
extent, the king being the one who "stretched himself our";
and while the idea of the cakravartin was, it is opined,
largely theoreticel and perhaps even utopian, a fond sudbjeet



for:philolophizing authors, the practising politiciané ovolvei
the theory of the vijigIgu- or conqueror pure and simple,

who is the centre dominating a circle (periphery) of other
states. '

The above are Hindu ideas. Buddhism reproduces
them in rough outline. There is the famous Buddhist concept
of dhammacakka, or Wheel of Iaw, designating the conquering
efficacy and supremacy implied in the Dhamma (Iaw), which
like the sun illumines and rules the éarth, and the concept of
brahmacakka, "the excellent wheel" meaning Buddhism. The
wheel represents the universality of the spiritual dominion
of the Enlightened One, whose secular counterpart is the uni-
versal earthly monarch, both of them manifesting the same
universal principle., The Buddha, needless to say, is this
cakravartin monarch par excellence; and the cakravartin is,
according to Buddhist sources, a king who rules the earth
surrounded by the owean, "the circle of the earth”. The
Buddhists maintain that the emperor’s main treasure, the
cakkaratana, a sort of palladium of dominion, wins the various
quarters of the world for him; wherever it halts, a11 the
chiefs of that quarter acclaim him their Bovereign.

In sum: Although Hinduism and in particular
fuddhism are contemplative-pacific, their explicit universal-
ist political land for that matter, by analogy, spiritual) 7
1dea1 is definitely actionist, expnnaionist, imperialist -
indicating that this is the primordial type of universalism,
of which a pacific all-men/beings- -are-brothers type is a
secondary development (i.e. not necessarily with regard
to the pacifism, but with regard to its universalism).

This expansionism of course might hark all the way
back to the Aryan invasion of India, when the Indo-European
Hindus established themselves at the expense of the Dravidic
and other aborigines, some 3500-1500 years BC. Yet there is
another explanation, to be culled from the cakravartin’s
"wheel" itself.

It goes back to Mesopotamia - the culture of which

“h



AN

&

the Indo-European invaders must have encountered and
borrowed from at an early age, indeed perhaps that of
the invasion. In the 4th millenunium BC diverse forms
of the cross, including the swastika, exist as symbols
and ornaments in the Land between the Rivers. In the
latter part of the 3rd millennium the cross develops
into a fourfooted star or sun, under the influence of
an increasing astral cult. The sun is alsdé depicted as
a round disc. And the two coalesce into a third, soon
the dominant symbol - the sun-wheel, from the %rd mill-
ennium BC, generally resting in a crescent moon - the
symbol later adopted by Ialam?’ The conception of the
sun as the wheel of the sun-god’s chariot, which under-
lies the cakravartin ideology of 1ndia, has its origins
quite clearly in Mesopotamia. Here the ruler officially
calls himself "my sun"? certainly implying the wheel of
light and domination, rolling up to the end of directions
On the other hand, "in the way of pain, on the road of
the chariot"? is an aphorism for the land of the dead,
with the '¢hariot" probably referring to the chariots
found in the tombs of the early Sumerian kings at Kish
and Ur?’placed there in the belief that the kings would
be able to use them for domination in the land of the
dead as in that of the living.

Having treated now of the human centre of the
universe, the universal ruler, we proceed with the other
notions of centrism in Indian thought. The geographical
centre of the world is - cf the Chinese materials above -
the world mountain, the heavenly peak, Meru to the Indi-
ans. - In the mandala representations of the universe this
central point is also, tellingly, called the "palace“™

we consult "the plan of royal palaces in the East. For

these, according to the Mesopotamian scheme, represent
the world rotating round an axis which is the throne of
the king and is identified, ideally, with the central
mountain of the universe or with the Pole Star, the im-
mobile pivot on which all turns." Moreover, "not only
royal palaces but ordinary dwellings were, originally, a
superficies transformea into a centre through which the
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axis mundi ran and so put the inhabitants into contact with
the three spheres of existence, the subterranean, the median
and the superior.. This took pluce when the planes were rup-
tured by the axis of the world being magically transported
into the awelling. '‘Thus in the tent of the shepherds of
Central Asia, and certainly of the earliest Tibetans, the
hole at the top through which the smoke passes corresponds
with the 'orifice'of the sky, the Pole Star, in a cosmic
system thought of as a gigantic tent.*” We may add that

here is the background to a contemporary Indian fradition

on house building. Before commencing, the”&étrologers are
consulted; thereupon the mason sharpens a pole and thrusts
it into the ground at precisely that spot which has been
ascertained by the astrologers so that tne head of the sub-
terranean serpent be firmly held in place’ (Thia serpent

we shall presently acquaint ourselves with, along with the
pole. Even tne gigantic tent is of ancient ‘Ilr8ql origin.a

The centre of the mandala is described as follows
in a text of the Jain religion, a very ancient faith still
flourishing in India: The meaitator is to imagine a great
motionless ocean of milk, in the miadle of which is visual-
ized a lotus-flower as large as the Jambudvipa (i.e. our,
the central, continent on earth). This lotus has a thousand
golden petals and its pericap rises up like a mountain of
gold. The meaitator should think of himself as seated on a
throne on the peak of this mountain and as complete master
of nis passions. Thus ne is, ideally, transported up upon
the peak of existence, where he must work to free himself
from karma (the spell of this mundane life) so that he can
'leap'on to the plane of nirvana

-

Phe sea of milk (meaning the "water", or milk, of
1ife), tne throne, the "golden" or luminous mountain-of-
tne-world (the "heavenly peak’ of the Chinese), the lotus,
even the mystical plame of nirvana "apove" human karmic
existence, all are sprung from a foreign seed - though in
the Inaian womb, proaucing offspring with the aefinite

imprint of Inaian thought and ways.

ah
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"In India, the lotus has been regarded as
expressing a twofold symbolism," a modern scholar notes.
"The first denotes creation in its widest sense, generated
from the primordial seed of the cosmic waters, as in the
myth of Brahma rising from the navel of Narayana lying upon
those waters. The lotus is the earth itself on those same
vaters.. and the prop of the universe" . The second meaning
of the lotus is the other plane of existence'which reveals
itself in the centre of the mysterious space in the depths
of the heart" through a'leap of consciousness. The attain-
ment of this mysterious centre is nirvana; and the.centre
is "the stillest place on earth"?

"In the space that is within the heart lies the
Lord of All, the Ruler of the Universe, the King of the
Universe," says one upanisad, while another insists:
"Tike unto the extent of space is the void within the
heart. Heaven and earth are in it. Agni and V3&yu, sun and
moon, likewise the stars and lightning and all other things
which exist in the universe and all that which does hot
exist, all exists in that void."”’(A very full void; yet
we are remindea of the centre of the earth as being without
echoes and shadows - indicating: without distances.,) This
centre, then, is not envisaged as an extended two- or three-
aimensional part of space but as 2 point. And this lumin-
ous point of consciousness may be likened to, again, the
hub of a wheel, from wnich stream forth the psychic powers:
"As all spokes are connected with both the hub and the rim,
so all creatures, all gods, all worlds, all organs are

bound together in that soul.™ The spokes in turn may be
identified with the rays of the sun.?)

In the ﬁapgala “psycnocosmogramﬁythe original
Mesopotamian components are redefined according to the
needs of the Indian mystic, yet still identifiable.

The major, miacale part of the mandala is occupled by a
square. Outside it are eight "graveyards" (interpreted as
awe-inspiring places in India for meditation), or eight
"paradises” - each equipped with its own mountain in the
middle, its own tree and cool, perfumed river or lake; the

\



30

tree of such a2 paradise characteristically glitters

with gems and precious stones?9tmmme paradises (or
alternatively graveyards) recall the peripheral continent
surrounding the great central continent according to the
Indian and, ultimately, the Babylonian world wiew. The
sguare represents, and is called, as we have said, a
palace. In the middle of each of the four sides a gate
opens in the form of a T (ef our Chinese mirror above!).
The sides (walls) are surmounted by a balcony decorated
with lotus flowers; here Trees of Paradise rise up from
vases containing the Water of Life, A line hiseeting
the "palace” and mandala symbolizes mount Meru - and the
spinal column of maé’\a'tneme we shall enter upon below).
Finally, the ceremony performed in a mandala is a "coro-
nation", a royal baptism. T m s

"The symbolism is clear", as others have noted
already. "It is derived.. from the Mesopotamian zikku-
. rat, which was also a cosmogram of the universe..”fy
Or we may simply say: Basies of Indian culture, includ-
ing the mandala, go back upon Mesopotamian ideas. Anothe
instance is the stupa (and the related topa and dagoba),
that characteristic reliquiary or grave monument. .. This is
. a tall, round mound -~ depicting in reality a navel of the
earth?é surmounted by a short pillar and capital. The
base of the stupa may often be square. The temples at
Sancni and Amardvati in India, from the lst and early 3rd
century Av, have reliefs showing stupas/ topes/dagobas -
in association with a serpent, represented as being ' :
ingside or,:in one case, slung around on the outside of,
the stupa. 1n another case the serpent is guardian of,
ana beneatin, a Tree of Life rising up within the stupa.")

The liquid of the Tree of Life is described as a
white ana cool ambrosia. Now the Sanskrit word nirvaana
in fact means, approximately, "cool””v The way up to
this well-nigh inattainable stage of meditatiencis:termed
the 'ladder' or 'stairs'of the secret of the serpent
Kundalini?ﬂwhom we shall meet soon. The serpent is
"secret', i.e. below-surface, subterranean, subliminal.
And the “"stairs" or “iaddex”’q cf the heavenly ladder of

Jacob’s dream in our Bible - are taken from the 2ziggurat.
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These gigantic edifices of Babylonia originally
had five: but later on ‘seven often-spiralling &%toreys up
to the top. This evidently symbolizes the seven plane-
tary deities of the Babylonians, bequeathing to posterity
the conception of the seven heavens 39) Where do we refind
this Babylonian theme? In a tradition on Mount Meru -
clinching the argument for its derivation from the
Babylonian cosmology. In the same wise that micro- and
macrocosmos mirror each other in the navel-altar-world-
mountain conception, we find the Meru performing a
micro-macro function in Hindu tradition: For Mount Meru,
to the contemplation-oriented Indians, is in fact an
image of the spinal column, Merudanda. Through the
body run a very great number of hollow passages, veins,
capillaries (cf the Iranian view of the earth and wateriq
the main one however being the one that runs up the
spinal column. The inside of the spinal column is
described as hollow and doubly &heathed, like a plant
(or the passageway for the sap within a tree). In the
bottom pit of this hollow dwells the serpent power,
KupdalinT: :

Kundala means coiled. The power is the goddess
(devf) Kundalini, or that which is coiled; for Her form
is that of a coiled and sleeping serpent in the lowest
bodily centre, at the base of the spinal column, until..
She is aroused in that Yoga which is named after Her.33

There are seven stages above one another, cf the _
seven stages of the ziggurat: six centres, called lotus-
es or cakras, through which the serpent-power may rise
(corresponding to the apinal base, the pubic regionj. -
the navel, the heart, the throat and a point hetween
the eyebrows - popularly known as "the third eye"), and
the well-nigh inattainable "Thousand-petalled Lotus" on
the top of the head, the ultimate aim: 1liberation from
the bonds of the natural world, a state beyond mind,
which is a part of nature (sic).

In this final metamorphosis into the human body,
that same old basic symbolism is nevertheless patently
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The Cosmological Navel
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enough present. The Totus %--(' Talar atar

supplants, or represents,

the cosmological Tree of pillar of light
Life - as it does in Egypt,
Phoenicia and even Assyria
(due to Egyptian influences);
in all these cases, it is

not simply a lotus, but a
lotus on the top of a long
pillar?¥ To the Hindus the
lotus symbolizes light;

thus the

tree of 1life

world (mountain)
underworld tree

underworld mountain

Thousand- roots of tree in
petalled the water abyss
Lotus is seen H i

- ‘ ! Oceanic well
as the experience of light . - e '
and of an ambrosial stream
of jov. Recent research The Serpent-Power Yogi

traces the elements of (India)3¥
this seventh stage,
above the cakras,

to Mesopotamia.

Thus the pictograph
in the "third eye"
represents the ambro-
sial stream (of soma,
haoma, the water of
life) pouring into

a traditional re-
ceptacle: the
crescent moon.
On the top of
the yogi’s
head is a
"lotus

with two
petals”

which is botanical nonsense, but is a fair representation
of the two-winged solar disc of Aaayria?oiﬁe may add: the

s
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"Thousand-petalled lotus" (the symholic folinge-like
hair of the yogi) is the dense, rich foliage attributed
to the Tree of Tife by all sources. The spinal column
is its trunk (cf the Tree of Life portrayed as a palm-
tree in Assyria, which strikingly evokes the idea of a
spine - and most probably did evoke this idea in the
Hindus). Finally, of course, the serpent is the ground-
swell so to speak, of Mesopotamian cosmology - residing
in the pit or spring at the base of the Tree of Life.

The appellation "the coiled one" is indicative
enough. In the lowest cakra or lotus Kundalini is repres-
ented as coiled three and a half times round an: erect .
phallus - in exactly the same way that the serpent is
wound, also three and a half times, around the navel
at Delphi as well as that of Petra.ﬂ’ With the Hindu cult
of the god éiva’s phallus, the substitution of a phallus
for the navel-pillar of Mesopotamia is understandable; yet
the original is also found: The god Vishnu may be portray-
ed as sitting within the serpent Kundalini’s coils and con-
templating the lotus on a long stalk issuing from Vishnu’s
nave11”9The Mesopotamian "world serpent" is always coiledfy
the Ocean is envisaged as this serpent; and the ziggurats
are spiral-wound too - most clearly seen in that monumen-
tal round minaret of ca 850 AD still standing outside the
ruins of the caliphal mosaue and palace at Samarra, ‘Iraq.
The name, still today, is v/pu.\ "the place wmere some-
thing is coiled up" - and the serpent which is wound up
under the Ka‘ba, around the world, and around God’s
throne, is characterized by the same verbq,ﬂf%ncoil up" %)
It is a foundation of the world, and ever glittering,
brilliantly light (as the glittering sea). Cf now the
Hindu description:

Like the spiral of the conch-shell, Her
shining snake-~like form goes three and a half times
round Siva, and Her lustre is as that of a strong ;'
flash of young strong lightning. Her sweet murmur
is like the indistinet hum of swarms of love-mad bees.
She produces melodious poetry.. and all other compositions
in prose or verse.. It is She who maintains all beings of
the world by means of inspiration and expiration, and
shines in the cavity of the root Lotus like a chain of
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brilliant lights. /She is the receptacle of that
continuous stream of ambrosia which flows from the
Eternal Bliss. By Her radiance it is that the whole
of this Universe and this Cauldron is illuminated.¥)

We now are in a position to understand how
the elements of lotus, navel, mountain, eternal bliss,
serpent, (spinal) column, stream of ambrosia, brilliant
lustre, foundation of the world, and tree, could be estab-
ligshed as inter-identifiable, or closely associated, in
Hinduism. How for instance, when we have come to know
mount Meru, the Rgveda nevertheless can say:

What now was the wood-matter, what was the tree
out of which they constructed the heaven
and the earth, the stable, imperishable, eternal?

What now was the wood-matter, what was the tree
out of which they constructed heaven and earth,
you Sages, research it in the spirit,

that which, sustaining it,

safeguards all beings. 43

Of course all the above elements just might have
arisen in Indian minds independently of any influence from
Mesopotamia, theoretically:; or rather, any one of them
might have. But ' the specificitv of these concepts in com-
bination with their mutual relationship definitely belies
such assumptions. Clearly, the older and more advanced
culture of Mesopotamia impressed itself upon the Aryan
invaders of the subcontinent - to such an extent that still
today merudanda is the word for the spinal column. And
+vhat now of the name Meru itself? It has no convincing
Hindu or Sanskrit etymology, nor any connection with the
North East Iranian city-name Merv. Suffice it to say that
Sumerian was retained, both the language and the name,
as something sacred, i.e. priestly, deep into Babylonian
("Akkadian", Semitic) times, after the Sumerians as an
ethnic-linguistic group disappeared around 1800 BC; and
that the fuller-form name of Mount Meru is - Sumeru.
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L. EARLY IRANIAN UNIVERSALISM

Even more pronouncedly universalist-expansionist

than the Indian heritage is the Iranian. A Hellenist
Syrian author avers that the supreme godheads of the
Iranians are time and space.” He has in mind Zrvan
akarana, '"the time without boundaries', and Thwasha,

"the space without boundaries™. Thus, according to Parsi

scripture, “the Creator Ahura Mazda created the world..
out of his own light and to the joyful cry of the Time

without boundaries. Hence the Time without boundaries is

without age, without death, without affliction, without
thirst, without problems, and unto eternity no-one can
rob her or of his own might render her powerless." Thus
too, both Ahura Mazda and his evil counterpart Angro
Mainyus were felt to have been created by the Pime
without boundaries.d Characteristically of Iranian
thought, she is said to enjoy "domination". With her

cognomen "The 01d O®ne" she has been thought to be identi-:

cal with Baal "The 01d One", "The 01ld of Days" of Babyl=-
onia, On the other hand the Space without boundaries
was alternatively kmown, it seems, as Sipihr and Dy&us,
referring to the heavenly sphere (c¢f the word Sipihr) -
with Dyaus being related to European Deus, Zeus ¥

Within Time and Space are two contending
forces: the Unending absolute light, and the Unending
absolute darkness. The representatives of these are,
respectively, Ahura Mazda (the good Creator), and Angro
Mainyus (the evil Creator), who lead an army of angels
and good spirits and an army of demons and bad spirits
in their cosmic battle for hegemony. As against the
Chinese, and partly the Indian, ideal of harmony, this
bespédaks a warrior ethos. And there are no limits to
the battle, in which stars and planets too take party

Beanseie,
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In contrast to the Chinese and quite like :
the Indian system, the Iranian view of the world is one *

of centre and periphery. The outermost component in this
mythical geography is a ring of mountains “girdling the
earth”. This is called the Hara Berezaiti by the Iranians,
Lokaloka by the Hindus. Inside the mountain-chain is the
ocean - surrounding seven Eontinents. Of these, six are
known by name only to the Iranians and Hindus alike, and
are thought of as inaccessible. The middle continent, and
the biggest of the seven, is called Qaniratha by the
Iranians and Jambudvipé by the Hindus. The centre of this
continent is a mighty mountain reaching into heaven,
called Jekat-i daitik by the Iranians, Meru by the Hindus.
Though located in the "middle of the world", it is thought
of as lying in the north by both Iranians and Hindus., This
is the abode of the blessed, where perfect bliss and long-
evity reign. ,

In the spring Ardvi-gura grows the Tree of
Life, the white Haoma of the Iranians, The same tree is
known by the Hindus under the Indian form of the name,
Soma., The spring of life is likewise evidently found
upon mount Meru - though Soma is not expressly localized.
As the Indian Rgveda (146, 19-72) informs us:

T™wo birds..sit upon the same tree, the one
eats the sweet figs, the other watches without eating.

“Where the winged ones unceasingly praise the offering of E!

the drink of immortality, thither hath the lord of the !
Universe, the Protector of the World, the Wise One, placed !
me, the scholar, Upon which tree the soma-eating birds
alight and weight it down, upon the boughs of which the

sweet figs are, they say: the one who does not know the
Father cannot reach them.

All commentaries to Genesis compare the Tree
of Life of the Jewish a2nd Christian tradition with the haoma
of the Iraniansf) Indeed, our Paradise reproduces the notions
found in both Iranian and Indian cosmology. Yet while
hsoma/soma is a central concept in this cosmology, the Tree
of Life is characteristically mentioned only in this one
isolated instance in the 01d Testament, and left unexplained.
Moreover, whereas haoma/soma is a divine blessing to man,

&
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giving him immortality/Yongevity and letting him know god

(" the Father" above), the 0ld Testament views the Tyee of
Life with animosity, as a potential threat to God if man were
to enjoy it. The conclusion imposes itself: The Tree of
Life was so familiar a concept to the ancient Hebrews, yet
also felt to be so alien and inimiecal to other, more basic
Judalc teachings, that it had to be introduced - and neutral-
ized. As with the four rivers of Paradise, the Hindus insist
that from mount Meru flow four world rivers. The Iranians
believe that from the Ardvi-gura spring and its Tree of

Life on the world mountain flow two rivers - one eastward
(the Mehrva, or Indus), one westward (at its outlet known as
the Nile).” If one followed these rivers to their source

one would reach, according to the Iranian literary sources
the Avesta and the Bundahe®n, the Hara berezaiti world
mountain and its spring of life, tree of 1ife, paradise.

In addition, there are two other gregt.rivers, the Euphrates |
and the Tigris. I.e. all in all, four. Now Jewish, Chris- 7
tian and Muslim tradition say, in the way of the ancient |
Iranians, that by following the four world rivers upstream, i
one will find (the terrestrial) Paradise - yet to prevent |
this God has made them flow part of the way underground.

This, as it happens, is the Iranian conception: Just as all

mountains are connected underground and really are simply

offshoots of one single world mountain (the Hara Berezaiti)

all water too is one, flowing overground and underground -

with the earth as it were a sponge.q Thus the four world f

rivers (and not merely the two) are connected.

In its centre-periphery structuring of the
world Iranian traditien also speaks of the “navel of the
waters“71 Conversely, the central World Mountain with World
Tree atop was certainly considered the 1link, or navel, bet-
ween this world and heaven. Cf a Yakut Siberian tale of our
days -. bearing in mind that Iranians have roamed the whole
heartland. of Asia,.as nomads (Scythians and Sarmatians) and
as merchants (Sogdians): "Above the wide, motionless deep,
under the nine spheres and the seven storeys of heaven, at
the most central place, the navel of the earth, earth’s
stiliést Place, where the moon does nbt-wane and the sun :

s
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does not set, where eternal summer reigns and the cuckoo ‘I&
calls unceasing, there the White Youth founa himself.“ e
Ana here the White Youth, who is the First Man, sees a lofty
hill ‘ana upon it a mighty tree. The tree rose above the

seven storeys of heaven and was the horse-stake of the

supreme god, The sap and resin of the tree give to the aged
and tired their youth once more. The roots of the tree

reach the underwvorld, Water bubbles forth perpetually from
beneath its roots, and is the everlasting water of life.

The peoples of the Altai mountains likewise tell of 'a gigan-
tic fir tree which grows in the navel of the earth, in the
central point, the highest of all trees on earth, its top
reaching to tne nouse of" the supreme deity. Tnhe tree

stands, they say, in the lortn.a) "'l

-

In the tree dwells a spirit, a very ancient
goddess: {(shown by her having snow-white haird? She gives
the White Youth of the water of 1life and salvation. She
has large, pendant breasts. In other stories af e Yakuts
and other Siberian tribes there is upon a heaven-high moun-
tain of the North alake of milk. This lake of milk is re-
found in Hindu beliefs concerning mount Meru in the far
north of the worldfﬂ And of course the soma/haoma dripping
from the Iranian and Hindu tree of 1life is white. Who is
this woman deity”? We may assert that she answers the quest-
ion of who another female deity is: ArdvIglira Anahita,
the personification of the water (of life) streaming out
from the peak Hukairya to the VBurukasha ocean, a woman with
large, pendant vreasts” In all probability she is an '
Iranian continuation of the Sumerian Mother-Goddess, "Queen
of heaven”", also called "Queen of the earth mountain",
"Queen, the womb™, "Queen who allots the fates“'- and " the
pure Queenﬁ,”which happens to be the meaning of Ardviglra
Anﬁhita.’ Tn the Yakut tale she emerges from the tree only .
to her waist. In the Sumerian version she is bare-breasted,
“her navel is placed in a waist-band; from her waist-band “

This description is a later, Assyrian one; yet plainly she
is visible as a woman only, again, to the waist. She .is a
virgin, and with an eye on the Christian dogma of the immacu-
late conception we note that ' the great and ubiquitoua oult

".!L- }tq.x,
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of the virgin Earth-goddess in Canaan, Phoenicia and Syria
seems to have been entirely borrowed from Babylonia"‘ﬁy
As{t@whbrulowwreparﬁu serpentine nature (cf the serpent as
representing the nether, watery-creative part of the Sumerian
cosmos), it cannot be a coincidence that the pictograph first
used to write her name in Sumerian represents a serpent
twining on a staff’y Here again we have the navel, or pillar/
pole. and tree, dnd the:eoiled serpent associated with the
woman of creation - cf Genesis also, It comes as no surprise
then, that the Iranian Ardvigura Anahita, upon her peak in
the Hara berezaiti world mountain, is a goddess of iﬁgception
and birth. (In the Iranian system she has been furnished

with a male counterpart - who tellingly is associated with
the source of the Tigris upon & mountain of the north, in

the Caucasus, and who is called "the navel of the waters'“.)

From the Hara Berezaiti in.the North came,
the Irantans -héld,-the First Man., And the first Master of
the World, the Iranian emperor Feridun announces that he 1is
sent from the Hara Berezaiti, from the top of the central
mountain, in orader to cleanse the worldfo-Tne subsequent
mythological history of Iran comprises several successful
or would-be world concuerors - among them Qai Khusraw,
who from his dwelling among the gods on the Hara Berezaiti
is fetched down to rule on earth.

Indian and Iranian tradition have the funda-

mentals in common. TN . they beshisles: napgenite~ i
know the Deluge story. The ancient Buu?ionian basic version |

is 1like the Genesis one: The Babylonian "Noah" is named
Xisuthros, he is warned of the flood beforehand, told to take
along friends and aviimals, birds etc in an Ark, the world is
inundated in the 10th geﬁeration of humankind, as in Genesis,
and the Ark comes to rest.upon a mountain in Armenia, as in
Genesis., (This Masu/Ararat is identified with the Qekat-i
daitik peak of the Hara berezaiti - in Armenia, or the
Caucasus - by the Iranians. )')In the Hindu Mahabharata it is
1likewise related that Brahma appears before the hero Manu/
in the guise of a horned fish/¥, which warns Manu beforehand of
the Flood and goads him to build a ship that he is to enter
along with the Seven Sages and the seed of all plants and
beasts. (The Seven Sages are an ancient concept of Mesopo-
tamia.) In the course of the Flood the fish carriea the ship
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to the Himalayas, whence Manu descends to become the
forefather of all men. Another version, in the Qatapatha-
brahmana, is older -: Manu is convinced by
the ho;ned fish to build a ship, which the fish carries
upon its horn to the northern mountain. Here the fish
orders him to fasten the ship to - a tree, and to descend
from the mountain as the flood receded. Manu now becomes
the forefather of all later generations. In the Vedas
Manu is simply the First Man; :1n the Rgveda there are
no traces, and in the Atharveda only uncertain ones,

of the story of the Flood.

The oldest Iranian (Parsi) holy book, the Avesta,
tells substantiallv the same tale, but in a characterist- |
ically muddled way. The First Man is introduced, along !
with that great mystical being "the native bull", which ‘
is thought to be present in the innards of the earth or
as standing in the World Ocean and in some way uvholding
or connected with the entire world: we recall the Babylon-
ian concevotion of a giant bull supporting the world upan
its horns§9 The fiinth ruler of mankind is called Yima - :=
refound in Hindu as Yama (“twiﬂ“), who with his sister
Yami is the first pair of humans. Yima’s precursor,
the eighth ruler, buries the sacred books in the ground
under a palace to preserve them from the coming Flood -
Just as the Babylonian Noah Xisuthros does. In other ways
too this eighth ruler betrays clear Babylonian origins‘Q
indicating where the Deluge story under Yima hails from.

Yima throughout his reign spreads happiness

upon earth, all humans are content. Towards the end of
his reign, however, the Creator Ahura Mazde informs him
that a destructive winter shall assail the world, with

80 much snow that inundations would submerge the places
where hitherto cattle grazed. The Creator counsels him
to fashion a quadrangular place, and to bring into it

the seed of the cattle, the beasts of traction and of man,
as well as the burning fire. He was also to fashion
dwellings for all these beings inside it, and to. bring in
the seed of all foods and all those trees which are the
tallest and most pleasantly scented. Thus furnished,
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Yima is to continue within this small space, called

"the Garden", the state of bliss which he up till then had
given to the world. 1In this Garden he and his associates
live in unending lightfy

In the Avesta there is preserved another, highly
contradictory version as well: Because of the happy state
prevailing under the long reign of Yima, the ruler gets
vain and proclaims that he alone bears the honour for
all this, demanding that his subjects revere him as a god.
His power consequently flies from him (in the shape of a
bird), and the age of Dahak begins.

Now Dahak,. or Azhis dahaka, means "the destructive
serpent", and as a monstrous serpent he is portrayed.
His domicile according to the Avesta is - Babylon. His
purpose is to exterminate the human race. There are many
embellishments to this tale which surely are tribute to
the fantasy of Iranian storytellers,  Here, though, the
Flood is not mentioned. '

The third Iranian version is that of the Bundahe¥n.
Here in the early age of the world, during the battle
between the Creator Ahura Mazda and his evil counterpart
Angro Mainyus the star Tistrya sends a mighty rain upon the
earth, because Angro Mainyus has filled it up with harmful
and evil creatures. These are drowned, but the poison in
their bodies mixes with the pure water from above, making
the Ocean salty. This story is but a fragment (we are told
that the star has three apparitions, yet learn only of two
in connection with the rain-flood).2Y

A1l these three Iranian versions, it will be seen,
recount a. different aspect of the Deluge story'ﬁi we know
it from Mesopotamia. (There is even a fourth: The Parsis
of our times, of whom the greatest contingent is some Tooo
in India, expect a mighty rainfall at the end of the world
which is to annihilate all creation, whereupon Yima and
nis faithful ones shall appear and populate the world anew)
That these versions in part contradict each other, and
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appear as so disjointed, to my mind is proof that
they reflect not one originally Iranian legend but
half-digested lore from their southwestern neighbours.

These three versions, which so to speak "float"
freely of each other, call to mind how the characteristics
of one original World Mountain have come to be distributed
by the Iranians upon threef’or even four, separate mount- *
ains. Though the mountains of the world are "really",
originally, but one mountain according to the Iranians,
we hear of the peak Taera reaching up into the light of
sun, moon and stars, the peak Hukairya with the tree and
spring of life, and the peak (Gekat-i daitik in the Caucasus
with its (vertical) bridge of light to heaven. ¥ndian
%radition stresses the one world mountain; i.e. that
this conception is preserved among them, may be understood
with reference to the Himalaya range rising as one mountain
in the north. The Iranians, however, met with a multitude
of mountains, and in connection with their theory of a
division of the world into three political parts® a .

similar division of the mountains may have seemed natural,.

L S

The two oldest versions above, those of the Avesta,
plainly contradict each other (thus, in the first Yima
lives without dying in his Garden, in the second he is
hunted down in the remote parts of the earth and executed
by Dahak). 1In addition, they add up to a logically incom-
prehensible picture - if we do not comprehend that the
logic behind it originally was that of the Babylonian
story, as bungled by Iranian rehashers. Thus, it is not .
at all clear why, if Yima created bliss on earth and kept
down all evil (first version), he is to be succeeded by
the evil serpent of Babylon. Nor why he should suddenly
become vain if his rule was so righteous, or why the
people of Iran should then accept an evil serpent from
alien Babylon as their ruler (second version). Interestingly
the serpent comes after, not before the "sinfall".

The first version, which is close to the Babylonian
original, will repay additional attention. The Garden has
but one window and one door, as the Ark has, and is somehow
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transposed from the world of men to a mountain in the
Caucasus. Here the themes of Ark and paradisiecal mountain
coalesce. The most intriguing detail, though, is this:
The divine Garden is quadrangular - just as it is in
Genesis. The Iranian traditions on mountains elsewhere
say nothing about the form of the mountains, or of the
World Mountain (except that it somehow encompasses the
world) - natural enough, as the Iranians beheld a wide
variety of mountains. The Hindus, though, on their low-
land heneath the Himalayas, retained the idea of a quad-
rangle: Mount Meru, with the garden of the blest on top,

is ouadrangular. Where, pPray, are quadrangles of obvious
relevance found? : i

The ziggurats of Babylonia suggest themselves.
"The tree-planted ziggurat at Ur, attached to the temple
of the Moon-god, Nannar, no doubt rose, in the eye of the
imagination, to the moon itself. It was the artificial
image of the tree-crowned mountain that, in the later
shamanist cosmology of Asia, ascends to heaven in the form
of the world-tree."¥ Tt is rather vice versa, and it is
not only the tree plantation but also the squareness that
is important: The mythical World Mountain with four sides
is an "artificial image" of the ziggurat, or more funda-
mentally, of Mesopotamian square brieck buildings. Thus
the concept of a square World Mbuntain could come to co-
exist with the ones tending towards roundness observed in
nature. Such a view is reproduced in a late mediemval
Islamic source even: '"Some people hayfthaf'the earth is
a plain even rooftop in the four directions of east, west,
south and north."*dIf the World Mountain came to be visual-
ized as ouadrangular, might we not expect to find, even,
specimens of the monstrously unnatural: the Square navel?

We do find square navels! One such. and the
latest one, is the Ka®ba; an earlier one is the Toly Rock
in Jerusalem: a2 third, the stone over Eve’s reputed grave
in Tiddeh, all three called or identified with navels 2V
More generally, altars are souvare, supported by four pillarc
or slabs (smooth stone sides), and symbolize, as we have
noted, the World Mountain - or navel.
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In the fragmentary Sumerian version from
the 23rd century BC the form of the 'World Mountain!
is not given; but the hero of the Deluge story, the
Sumerian Noah, called Zifisudra, is given eternal life
there, as the last of the preserved fragments makes clear:

Ziusudra the king

Before Enlil bowed his face to the earth.

To him he gave 1life like a god.

An eternal soul like that of a god
he bestowed upon him.

At that time 7iusudra the king,

Named 'Saviour of living things
and the seed of humanity’',

They caused to dwell in the
inaccessible mountain,
mountain of-Dilmun,,g

Though later lost in myth, and transposed
to the far north, the original model of the 'inaccessible
mountain of Dilmun'may have been envisaged as approximate-
ly square. In any case, with the square ziggurats symbol-
izing the World Mountain, there must have been belief in
its being square, whether or not there was some original
observation in nature,

Generally, then, both fundamentals and a:number
of trappings and details of Iranian cosmology share-this
common origin - which is natural enough, in consideration
of close early contacts. The Assyrian texts of Shalman-
eser III 858-824 BC mention Persians and Medes (close
northern kinsmen of the Persians) for the first time.
Though we should not take at face value the assertion of
the historian Berossus that the Medes founded a dynasty
in Babylon 2425-2191 BC, the country of Amadana mentioned
as occupied along with Elam in an inscription by Tiglat-
Pileser I around 1100 BC may well designate the Medes.
The Medes and Persians overthrew the Assyrian empire in
the 8th-7th centuries BC, and the Persian empire in the
6th came to extend to the Indus, the'Black Sea, the Medi-
terranean and Libya, Adopting the solar disc of Assyria
and belief in the "flaming" of royalty for its own, it
was a suecessor-state to ancient Mesopotamian tradition.
Herodot claims that the Medes had been under Assyrian
domination for 520 years before throwing it off.?

L 0



4s

One of the notions the “distant Medes"
and Iranians at large must have appropriated early and
passed on to even more distant peoples, is that of a
world centre surrounded by four quarters and an encircling
ocean” (Cf under China and India above.) Yet though the
Chinese came to think of the world as square, this was not
the Mesopotamian view: Though the world mountain might be
square: and though there were four "quarters" and four win'
and the world might be likened to a (square) rooftop :ithis, -
does not preclude-a more rounded and comprehensive.view
as~wei1; with which we conclude this chapter.

The affixed map is
the oldest expression of a
centre-periphery cosmology
ever found, as reconstruc-
ted from a clay tablet. 0 BARNLON
It shows the earth i Assymia) | NORTH
(represented by the
inner circle) floating
on the sea (or water-

abyss) and surrounded
by "the Bitter River". BABYLONIAN MAP OF THE WORLD <A. 2000 AC.

Beyond this river are seven lesser continents - or more
probably six, as the two continents marked A and G are

a scholarly supposition by the 20th century AD reconstruc-
tor, who himself comments: *“From this Babylonian cosmo-
logy the Persians obtained their idea of the seven Karsh-
vars, of which the earth is the central one"® We have
seen it among the Hindus as well. Lastly, let us treat
ourselves to the same discovery among the Chinese, where,
however, the conception remained marginal. We quote a

(critical) review of the opinions of Dzuyem, a sage from
the state of Chi%®) who flourished around 300 BC:

Besides China [there are other continents) similar
to the Spiritual Continent of the Red Region¥, making [With
China) a total of mime comtinents, which are the real so-
called Nine Continents. Around each of these is a small
encircling sea, so that men and beasts cannot pass from
one to amother, and these [nine contineg;eﬂ form gil:ediﬁ-

i make up one large contiment, ere are
§i2252n20n2§n3n€5 like Ehis, and aroumnd thelir autgr gdge
s a vast ocean W ich'ﬁfcoupasses thgg;n§ the point where

Heaven and Earth meet
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5, PARLY SEMITIC AND EUROREAN ~UNIVERSALISM

A good questionsruns: How could and did a
narrow tribal religion, that of the ancient Hebrews, come to
spawn the universalist follow-ups called Christianity and Islam?
Though the three monotheistic faiths are manifestly close kin,
and chronologically successors and continuations of each other,
there is a world of a difference between the words of Yahwe
ana those of Christ or Muhammad. Is.there a good answer?

We commence with the concept of the mystiecal,

.mythical centre of the world: In Genesis Paradise with its

Tree of Life and its four rivers branching out across the earth
is located to the east (i.e. of the Hebrews) - whereas to the
Chinese this Paradise (the Kun-lun) was located to the west (i.e.
of the Chinese); the evident conclusion being that the concept
arose, and refers to, some place.in between.

Yet not only word of this world centre was mobile,
so was the world centre itself. It is attested not only among
the ancient Hebrews but also among the nearly equally ancient
Greeks: TIn the Odyssey of Homer (eca 700 BC) we meet the goddess
Calypso on an island called "the navel of the sea"; the island
is wooded, and the goddess is the daughter of Atlas, "who knows
the depths of the whole sea and himself holds the pillars that
keep earth and sky apart. The goddess is burning cedar on a
hearth, and sits by a vine with abundant bunches of grapes.
from her issue four streams, one in each direction. Ve may now
compare, as has been aonev, this tale with an Indian one on the
origin of the Ganges: This river issues from the foot of Naras
yana, the aivine raaiance that upnolas the worla; from his foot
it enters the moon, then the Zoaiae, and approaches mount Meru,
where a fiery wind divides it into four rivers which descend
upon the four highest peaks of Meru and thence flow down the
four sides of the mountain and across the continents out to the
Ocean at the cardinal points of the compass.

>
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"There never was a central navel of the
earth nor of the sea," the poet Epimenides exclaims some
time before 500 BC - aemonstrating that the belief in suen
a centre existea among the Greeks, but also that it was not
a basic element in Greek cosmology proper, as it caula be
doubtea thus. A Pythagorean author corroborates the existence
of this concept in approximately the same epoch in a fleeting
reference to a certain Pelias who is cautioned "at the central
navel of the fair-tree’d mother . The rather peripheral use
of the concept here, if we may say so, as a literary embellish-
ment, again inaicates that a fundamental, sacrosanct Greek
view is not involved - and, as is well documented, the Pytha-
goreans indeed fetched much of their inspiration from
Mesopotamia, On the Greek mainland Miletus with its oracle
was held by local patriots to be the centre of the world - in
rivalry to Delphi. Delphi was known as "the navel of the
earth"” - probably, in turn, after the example of Paphos on
Cyprus: +~The navel of the earth" must have been connected
with the most famous shrine and cult at Paphos, that of the
Phoenician Aphrouite/&starte.’D From the Phoenicians the Greeks
derived their alphabet and, we may now maintain, such notions
as that of the central navel-mountain: The monument to the
Phoenician goaaess at Paphos was a cone-shapea stone, i.e. a
mini-mountain. The glory of Phoenicia, the Lebanon of our
days, was and is the mountain cedars - we call to mind Calyp-
80’s cedar fire in the Odyssey. And the cedar - of Lebanon,
of the North, held a very special, sacred position, as we
shall see, to the ruler of ancient Mesapotamia?

It may be stressed that the more basic (4o the
teller) and the more mind-captivating (to the listener) a
concept was, the easier it must have spread by trading
routes. One such basic concept was that of the tree-cum-
pillar-cum-mountain as the radiant (or "burning") centre,
navel, of the world. (Tree, pillar and mountain are but
manifestations of the same idea; they can occur all three
togéther, or only two of them, or one.‘} To say they are inter-
changeable is an approximation; they are really inter-
identifiable.)

As this tree, pillar or mountain is the source of
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(divine) 1life, a navel-cord between heaven ana earth,

the 1ife streaming through it is sometimes conveyea to

man by a goaaess, the Great Mother.‘” Thus in the Yakut

tale from Siberia a goadess with large breasts emerges from
the World Tree to suckle and raise the First Man. A paint-
ing in the tomb of Thutmosis IIl of Egypt (ca BC)
shows the young king being suckled by a female breast which
emerges from a tree. Some legends of Eastern FEurope place
the Virgin Mary at the foot of a tree where she guides
destinies and gives the souls to drink from the well of
life beneath the tree. And of course, as has been pointea
out, this basic notion is what the 0la Testament is out to
extirpate: 1In Genesis, man bears woman, not woman man - and
while man is createa before the animals, woman is createa
after them! She is to obey him, mot vwice versa. "Because
thou hast hearkenea unto the voice of thy wife, and hast
eaten of the tree, cursed is the grouna for thy sake."

As Jeremiah says, cuoting this same jealous god - and
showing what notion he was jealous of: “Hast thou seen
that which backéliding Israel hath done? She has gone up
upon every high mountain and uncer every (green) tree,

ana there playea the narlot.“f)

"The Mycenaean Tree ana Pillar Cult ana its
Mediterranean Relations" is a classic title - the message
being that from ca 1500 BC a cult existed in Mecditerranean
anda Near Eastern lands of a pillar associatea with a tree;
"sometimes the whole pillar, or more commonly its upper
part, is represehtea as shooting forth rays of light-.
Some Spartan reliefs, though late (first century BC),
evidently go back upon ancient anteceaents: a goadess
(Helen) is shown stanaing stiffly uprignht as a column,
wearing a heaaaress callea polos "which performs the func-
tion of the capital of a pillar"™- we recall the aaughter
of Atlas (i.e. the Pillar of the World). The name, as we
shall see, is significant. From Egypt belief in a pillar
(Daa, vVed; supporting the four quarters of heaven is also
attested. A group of cylinder seals from Cyprus 15th-1”th
centuries BC show a navel sign ana a sacred tree? A late
recording (5th century Av) relates how the Phoenician city

of Tyre was founded - here the sacrea flaming tree (with
eagle on top and serpent below;
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ana the navel concept occur - ana this may be connectea
witn the woras of Ezekiel on the prince of 'yre, wno
visifea Baen and walkea up anda dovn in tne miast of tne
fire of tne noly mountain of uoa; in the Ltn century An
source the "friendly fire" likewise'keeps to the midale of
tne tree". Yet as Ezekiel says, 'by the multituae of
tny mercnanuise.. tnou nast sinnea : the prince is to oe
ourned, aestroyea, by the fire. 'he Phoenician connection -
meaning the trace between the Mediterranean ana the lanas
farther east, Mesopotamia ana peyona, is there again, Ana
as to the beyond , there is an Indian tale on precisely
merchants coming to the Tree of Life, witn its great
serpent underneatn: irst, like tne prince of Tyre, tney
penefit from it, but getting too naugnty they are bpurned
to asnes, On tne otner nana, tnis need not ve tne saa
outcome of man’s contact witn tnis central, divine tree
\and/or mountain,. An ancient Hindu story tells of tne
suaana’s enligntenment: He is approachea oy tne best cf
serpents , who -informs him~that;5than§a§a1tLaasuradlj"
today enjoy the dssirea fruit" of knowleage, “thou shalt
assurealy toaay become the suaaha“, whereupon ne takes some
pure grass (i.e. a plant of 1life), and sits aown to
obtain perfect knowleage at the foot of tne great holy
tree .Y Contfer tne invitation of tne serpent to Eve.

The Juaaic tradition is however not only hostile
to this parcel of ideas. The notion of a central navel
or mountain was accepted into Judaism - only that which
amounted to an animate challenge to God (namely the ser-
pent, the tree, the mother godaess; was combattea. both
the acceptance ana the rejection show how powerful this
cosmological package was.

Thus the prophet Esekiel (%B8,12) mentions the
navel of the earth, thinking probably of Jerusalem or of
Palestine in general; while Josephus testifies: +iIn the
very centre of it (viz. Judeé] is situated Jerusalem;
wherefore some call it, not without reason, the navel of
the lana.” Where is the worla’s navel, later Jewish traa-
ition asks, it is Jerusalem . Another tradition explains:
~Phe Holy One createa the world like an embryo. Like the
embryo proceeds from the navel onwards, so Goa began to
create the world proceeding from its navel onwaras ana
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from there it was spreaa out in different directions. -

in tne Ola Testament tne concept of the worla

centre (or navel) as the highest mountain on earth is,
wnen presentea as a Jewish iaea, limitea to eschatology:

Ana it shall come to pass in tne kast days that the
mountain of Yanwe’s House shall be establisheda in the

top of the mountains, and shall be exaltea above the
nills (lsaian 2,1)., In later literature Jerusalem is
the highest place on earth in “normal" times %4¢: " The
Temple is higher than tne rest of tne lana of Israel, ana
tne lana of lsrael is nigher tnan all other countries."
‘'nis woctrine is reproaucea in islam. One traaition
attributea to Ali tne (alipn nolas tnat "Jerusalem is
tne nignest or all countries anu tne nearest to neaven",
otners maintain tnat it is 12, respectively 18, mIl closer
TO neaven tnan tne rest of the worla. in Syriac litera-
ture also Jerusalem 18 the centre of the eartn; one
source says 1n a general way tuvnat tne centre of tane éartn
1s situateu nigner tnan tne four cuarters, wnile anotner
asserts tnat raraalse really consisets of a mountain
nigner tnan auy mountain on eartn.,

'fhe navel mountain iaea was cnaracteristic of tae
Samaricans too. Alreaay 1iu Juages 9,37 a mountain near
Snekem (Gerizim, one woula talnk) 18 termeu “vune navel of
tne land™. Anu in a later Jewisn traaltion 1t 18 relatea
taat & rappl 18 1nvivea oy 2 Samaritan to periorm nis
prayers on mount Gerizim; ne asks wny, ana 18 tola: “Be-
cause 1t was not suomerged by-.tne veluge'.

The same notion was applied to Mekka by the Muslims
Witn characteristic tolerance the tradaitions on Jerusalem
ana those on Mekka as the navel of tne worla coexist.
I'nus, ‘'tne origin of tne clay of tne apostle of Allan is
from tne navel of tne eartn in Mettaﬂwgln tne Qur’an
mekka is tne motner of places”, amd the'rrophe¢ is in-
structea to warn all that are arouna it. 1n one trauition
the ka“pa is " the navel of thne eartn"? wnereas another ex-
patiates: ~Know that the centre of the earth, accoraing
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to a tradition on tne authority of tne Propnet, is

the Xa‘pba; it nas the significance of tne navel of tne
eartn pecause of its rising apove the level of tne eartn".
The Propnet’s wiaow A’isha 1s reportea as saying: "“in no
place I ever saw neaven nearer to tne eartn tnan T saw it
- at mekka." Anu a nignly significant Tslamie view, intro-
~aucing an explanatory key, is tne following: ~Traaition
says: The Pole star proves that the Ka‘ba is the nighest
situated territory; for it lies over against the centre
of heaven." This is furtner commented upon, with give-away
uneasiness anu clumsiness:

in tne centre of tnis moving part of neaven (viz,
tne Great sear, is a fixeu star wnien aoes not move, anag
this is tne Pole star, arouna wnien the Bear ana the rest
of the stars revolve, People are agreea that he who places
himself opposite the Pole star nas at tne same time tne
airection of tne gibla [1slamic prayer_] , because this star
is above the ¥Xacba, without ever moving. The Bear may move
somewnat, but the Pole star never aces. If now the Pole
star, which is the centre of heaven, arouna which the other
stars turn, is above the Kafpna, this fact proves that what
corresponas with the centre of neaven is most likely tne
centre of the earth.m)

Of course all this talk of Jerusalem, Gerizim
or Mekka being the nighest spot on earta, or untouchea oy
tne Daluge, or airectly beneath the Fole star, is rubbishn;
but oh-so-revealing rubbish. For where was thne nhistoriecal
Deluge - wnien definea Mtne hignest spot on earth", ana
wnere a cult of the Pole star? where was tne origin of a
cosmology reflectea in a Jewish traaition tnat '""the Ocean
surrounds tne worlu as a vault surrounus a large pillar,
Ana tne world 1s placea in its circular form ou tne fins
of Leviatnan," ror Leviatnan upon closer inspection 18
a serpent as.well as a fish,. In a. number.of lslamic trad-
itions 1t is uescribea as coirling 1tself up arouna the
Ka‘ba, awelling in tne pit beneatn tne Ka‘ba, cna as sur-
rounding 2na glorifying the throue of Allan.

In Petra, on the border of the Syrian-Mesopovamian
uegert, stands a monument from some years before our era,
1.e, long before Islam: g grave monument. 1t consists ot
@ conic navel, twom:meters in neight ang diameter, surrounu-




ea by @2 serpent in ‘four circles, witn an enormous neaa,

A gigantic quaarangular stone nlock servee as tne peaestal.
Unuer the rock supporting tnis monument is a large room
witn nienes for tue ‘dead. =

-

Going aeeper into antiuﬁity, we note bpeneatn -l
Jerusalem tne Stone of tne Serpent (1 Kings 1,9) and the
Spring or Source of the Dragon (Nenemiah 2,1%) - dragon
anu serpent peing the same creature, basically. This
serpent from velow is worsnipped (2 Xings 18,4), anu upon
tne serpent the power of tne king is evidently groundeu -
in the same way tnat, in Muslim tracition, the throne of
God, or wod’s nouse tne xafpa, is grounaeu upon anu protec-
tea by tne serpent of tne worla. In Hebrew mythology,
the Ocean is conceived of as a serpent - cf the
mMidgardsorm, the oceanic world serpent, of the Norsemen
in the Snorri idaa. '

wnence sucn notions, indeed all tne various
interrelated notions discussed above? Tespite tne natural
tendency of all who appropriate a foreign legena to make
it their own, e.g. by saying that one’s own sacred place,
nowever flat, 1s the nighest place on eartn, taere are
enough vestiges in the above pointing in one direction.
¢nere is preservea an ola traaition in Myslim geograpny,
aespite the aiverse wandering navels of newer local patrio-
tism in Araoy, Palestine, Phoenicia ana Greece: what was
once Baoylonia, Akkaa, Sumer, also known as Mesopotamia,
has another name too-f)yloju ‘Phe-navel 0f the earta.

How then, to take up on the question at the
beginning of this chapter, did universalist ideas develop
in Christisnity, or in Judaism” The answer is: They arose
in reaction to, and under the inspiration of, those from
Babylon -and Assyria - yet in the politikal. paychological
climate of Palestine.

One ingredient thus is the ideas that shine
through 1.g, in the naming of Mt, Tabor (from tabbur,
navel) or the insistence of Psalms 48 2. that Mt. Zion is
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Holy Rock of the temple at Jerusalem is the closest to
both heaven and the water-abyss or notherworld“i as was
the Babylonian one, or Jacob’s dream of the heavenly
ladder. Several times the address is explicit even, as
in Ezekiel 31 or Daniel 4, on the king of Assyria as the
towering, earth-covering tree of 1ife, or Isaiah 14,
quoting the king of Babylon, who is "cut down to the
ground..for thou hast said in thine heart, I will ascend
into heaven, I will exalt my throne above the stars of
God: I will sit also upon the mount of the congregation,
in the sides of the north." Yet the main thing, of which
the 01d Testament informs us, is the claim of Assyrian and
Babylonian rulers - and 6f the "Lord" Bafal, god of water
and vegetation - to universal reverence.

The god of the Hebrews was a narrowly tribal god.
Yet he could not be of lesser status and stature than
those with whom the Hebrews were closely acqua;nted - in
Mesopotamia, Babylonia, Assyria; from iheir mentors the
Hebrews appropriated the conceptions of e.2. the Creation
and the Creator, Paradise. and the Deluge, znd these were
grafted onto  the losal standard type of deity of the
Semitic bedouin tribes - of which reminiscences are still
found in Arabian culture: the tribalideity is represented
by, and thought to dwetl inside, a stone or a chest carried
on camel- or horseback in a special litter.

As to the psyechological climate, statehood and even
mere survival in Palestine was constantly precarious: Pale-
stine was a thoroughfare of armies, and the question of
doom or salvation loomed large. This was a cosmology of
catastrophe. So was in some measure the cosmology of
the Mesopotamians - yet in the case of the Jews this was
accentuated by these very mentors and tormentors of theirs
from the east. The god of the Jews is a very martial god,
a god of annihilation.

In the dire situation of Pales%ine the crucial
cuestion was, ever and again: how to behave in order to
survive? Of course there were the laws and commandments,
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regulating "internal" behaviour, within the nation -

much reminiscent of the Babylonian Law of Hammurabi.

Yet how to behave as a nation, in peril? The 01d Testament
to a great extent is a record of the debate between the two
obvious parties: the compromisers, appeasers, defeatists
versus those that pit their trust in the tribal god.

The perilous situation of the Jews produced, or
accentuated, two natural beliefs. The first was that of

_Sin. Cnaracteristically, whereas in the Mesopotamian

versions the Deluge is visited upon the worlc - -1ily
because the gods are annoyed by the clamour and noise of
human overpopulation, in the Mosaic version it occurs
because of human depravity and iniquity, in particular
godlessness, man’'s neglecting to propitiate God and act

as He wishes., This fear of not doing as the gods wish,

of incurring their wrath, in fact characterizes the
Mesopotamian attitude to religion, and the concept of sin
is well established!z’Yet man could be righteous, fulfill-
ing the prescribed offerings, libations, sacrifices and
prayers.) The Judaic 01d Testament view of human nature is
gloomier, it seems, beginning on the note of the Sinfall.

The second belief is the one with a universalist
implication: the belief in a Messiah, literally " the
anointed one". The Kimga.of old, s as Pavigiend
Solomo, were the anointed and a new such redeeming
leader was the sole possible hope. ﬂhstﬁa- ﬁabylon

_an# 1&syria ha&~seaned invincible, but had been annihi-

lated by the God of Israel, so too would surely the new
world empire of the Romans - tellingly defined as the
new Babylon. Though Jews in Palestine were hoping for a
national redemption of Palestinian Jews, their God in
taking on universal power claimants was a universal god.

The tension between the tribal deity role and
the universalism inspired by contacts with Mesopotamia
was resolved in favour of the latter by the earliest
Christians, or if one will, by the earliest development
of Christianity. The missionary commandment in Matthew 28
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comes as an afterthought: Christ is dead, but has
appeared to the two Marias, saying that his disciples are
to meet him upon a mountain in the north (in Galilee).

The theme is easily recognizable: Having become deified
and immortal, he is now upon the mountain - promising the
water of 1ife (baptism)’” In Mark 16 the same command that
the disciples go to Galilee is given, but they evidently
‘do not believe, and he appears to them during a meal in-
stead, in Jerusalem. While in Luke 24'he'11kew1bo.appears
during a meal in Jerusalem, with no mention of Galilee.

In all three versions the disciples are hard to convince;
and it is conspicuous that the missionary commandment is
given after he is dead, not before.- " s

Both the Judaic "tribal" background and the
rejection of Christianity by the Jews is palpable in the
constitution of the Church as "the new Israel". What is
new, yet explicable on the basis of the old, is the
Christian insistence that: a) salvation is individual,
b) salvation refers to the afterlife, and c) salvation
is potentially universal (it ecan comprise all humans,
and even all Creation).

Christ did not preach among, or direect his
message to, all peoples within reach; nor did he preach
a common salvation of Jews and non-Jews among the Jews,.
He addressed the Jews and their situation. (Had his
concern at the outset been with non-Jews on a par with
Jews, he would prebably have travelled and preached among
Syrians, Phoeniciaﬁs, Romans ete, or among the Jews of
the diaspora, e.g., in Alexandria, where he would have
stood a much better chance of success than among the
particularist, chauvinist Jews within Palestine.)

As all attempts at reforming or redefining
Judaism collectively failed, there could only be question
of individual adherence to this Messiah - of Jews and,
as it turned out, increasingly of non-Jews, As the task
of the Messiah was by definition to redeem the Jews, the
individuals who cleaved to Christ had to be, by definition,

cpmemat " ?_5‘ N
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members of a new "Israel". Though to us this may
appear as quite a conceptmal innovation, in the climage
of the age it was less so, for two reasons: The new
Israel (versus the old) concept certainly arose only
when it became more and more wlear that the Jews

stuck stubbornly, and lastingly, to their refusal to
acclaim Christ, while gentiles and pagans flocked to _
his name; the original emphasis must have been on “be=
longing'not to something new, but to something Israel- .
ite (i.e. Jewish), Moreover, and contrary to stereotypes
of the Jews as exclusive, rejecting all others, in the
times of Christ there was a considerable deal of two-way
assimilation: Jews assimiléted, and were assimilated 3
into, Hellenic culture; and pagans flocked to Judaism,
which in a number of places engaged in active prose-
lytizing ) The Christians were one Jewish sect among
several others.

. Christians succeeded more than others, as
w8 811 know; but not because of this more-or less
improvised universality. (Like all improvisations,
this one too hinged on practiecal considerations, we
may hold, yet it also had a deeper basis, facilitating
the practical considerations, viz. the implicit,
Mesopotamian-based universalism of Judaism, the explicit
universalism of the Jewish godhead.) Rather, the univer-
sal appeal of the message was explicated because of - the
universal appeal of the message. The cult of Jupiter
and other Roman and non-Roman deities was universal
enough, but lacked what Christianity had:“*hope for the
downtrodden. It promised a rapid cure of all ills, and
in a psychologically realistic way. As the rising of
the Maecabees had shown to the Jews, and other experien-
ces had shown to others, overthrowing the might of the
Roman empire and the local men of iniquity cooperating
with it was unrealistic. There remained but two possibi-
lities: Either redemption in a future beyond death; or
through the intervention in history of a power stronger
than the powers that be - i.e. a2 god, stronger than the
Romen and local rulers, troops and deities - and who
could be stronger. and what stronger god could be needed,

than the Creator of the World, annihilator of Babylon
and Assyria?
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In (and because of) the state of
oprression which the Jews of Palestine lived in for
several centuries before Christ, both psychological
safety valves developed - the belief in a coming Messiah
as well as belief in redemption beyond death. (The same
combination later evolved within Islam, where the oppressed
have yearned for al-MahdY, "the rightly guided one" sent by
God to usher in a righteous millennium on earth.)
Christianity stressed the urgency and imminence of the
Last Days; indeed, the Messiah had already been here,
and was expected back very soon, in the lifetime of his d 3 sois
ples’'even - and only those who had hastened to ready them-

selves for his coming would be saved. (Quite an incentive
to conversion.) |
Other themes doubtless also conmtributed to
both the contents and the wide acceptability of the Chris-
tian message., For one thing there is the widespread 2
theme, from Mesopotamia, of the only son of god and goddess=
virgin who dies (is sacrificed) to secure verdancy, fertil-
ity and bliss for all creation., This cult of collective
redemption through the sacrificial death of one young man
"in Sumérien:litefrature.. occupies such an important
position that it may be regarded as the principal aspect
of their mythology and religious beliefs“fo Of the Semitic
pagan customs Eusebius writes: “It was the custom among
the ancients, in times of great calamity, in order to pre-
vent the ruin of all, for the rulers of the city or nation
to sacrifice to the avenging deities the most beloved of
their children as an atonement." The cult of the sacri-
ficed young god Tammuz, or Accadian Dumu-zi, was introduced
into the Temple at Jerusalem, Ezekiel says, in his life-
time (early 6th century BC). The name means " faithful son®
or “risen son" - and is preserved in the monthname Tammuz
in the Middle East. Once, in Sumeria, a ypung prince
called Dumuzida probably was sacrificed:

The calamity which instigated this sacrifice
may have been some impending national disaster; in Sumerian
religion it was the death of a god who perished annually at
midsummer with the withering grass and drying soil of the
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drought-afflicted Mesopotamian valley. One son of a
divinely appointed king had died for man, a perpetual
atonement and a sacrifice to the merciless powers of the
Underworld; a perpetual atonement in that he returned
each year with the returning rains and spring sun only to
die again in the torrid head, when the flocks longed for
water, and Tammuz their shepherd departed again to the
mournful sound of the shepherd’s lute..

One Accadian prayer opens: "O Dumuzi, lord,
shepherd of Anu," and the shepherd of God is just what
Christ is. A Sumerian hymn gives the words of grief of
his mother: "..my Damu..The mother, gueen who gives life
to the afflicted.. In thy perdition, in thy resurrection.y
This mother of his is a virgin, amd addressed as "My lady®"
cf the Christian "Madomna" - "precisely as Bel, the kirios
of late Greek writers, may have provided the Greek Chris-
tian title Kyrios Christos"*¥The point is that+Dumuzi
was a man (not a deity) divinely appointed, sacrificed by
men, but became a god through death. His geneaology is
important - as in e.g. the Gospel according to Matthew.
And he is "the firstborn son”. He is also known as Adoni,
Adonis of the Greeks - Adonai of the Hebrewstq Sumerian
kings frequently proclaimed themselves to be sons of the
Virgin-goddess, and not infrequently assumed the title
'god'and identified themselves with Dumuzi2¥

Moreover, this cult became the "national" cult of
the Nabatzan Arabs of Petra, centuries -before Jesus of
Nazareth. The deity dii-Sard ("he of the mountain-range
Sars") was the offspring of the virgin Ka‘bu (i.e. Ka‘ba)
and only son of "the Lord“. He dies for mankind - and his
birthday was grandly celebrated on the 25th of December.
The Virgin’s symbol is g square “navel-stone"; his is a

prllar with a serpent coiled aroundqu

What was new then, furthering. the rige of Christ-
ianity, was a concrete'historical"péé“fér'old”fﬁiﬁes-in
the person of Jesus from Nazareth, a new accentuation or
arrangement of old themes, and a propitious, receptive
mental climate far beyond Palestine - for a message of

salvation (literally, anointment, i.e. with the water or

0il of life) through baptism (an ancient Accadian practicgg
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The ancient Semitic heritage, with
its Sumero-Acecadian origin, lives on through death:
through the symbolism of individual death and resurrec-
tion, in Christianity as in Islam, Muslim tombs of import-
ance have traditionally often been equipped with a cupola
- in Arabic qubba, symbol of both heaven and earth asso-
ciated with the form of 2 navel (omphalos). Indeed, not
only heaven and earth, but also the nether world, partakes
of this symbolism: In the Babylonian conception we meet
the navel of the nether world. Some Muslim tombs are
covered with a square stone block, and both Muslim and
Christian cemeteries mport tombs with a cupola upon four
pillars®”? i.e. the same edifice as is found in churches,
covering the altar - which, we recall, in turn is an
ancient symbol of the square navel at the centre of the
worldfﬂ Which is where we all were, once, when we were
" born, on the strength of our navel’s string: just as we
return, once, to Mother FEarth. The invisible navel
string of culture still nourishes our thoughts:
The cradle of European culture may have stood in
Athens and Rome, as text-books insist, and in other
places too (a cradle is mobile enough); but the
placenta, nourishing our central thoughts, on what
is central and what is peripheral, was the Land
between the Two Rivers.

Whenee also the royal imagery of medizval Islam:
"This sulf{Zn al-Malik az-Zahir, the most majestic lord,
the wise, the just, the fighter in the Holy War, the
guardian of the frantier, the pillar of the world and the
Faith, undertook to help the Caliphate when there were
few to help, and scattered the infidel armies which had
penetrated through the land."?



6. ORIGINS: MESOPOTAMIAN UNIVERSALISM

The Temptatién, according to Sumerian myth”

PlcTo6RAPH
In the presentation of FoR CARTH.

Mesopotamian centrist/universalist i
concepts throughout the preceding

chapters the pillar, staff, tree or

mountain in association

with a coiled serpent
has been a recurrent

theme. It may be a

question of two themes,

which tend to fuse. One

is the above-earth serpent
proper, 'symbolic of the gene-
rative and healing powers of

the earth, and associated with
both the earth-goddess and her
dying son" - and known to Europeans
through the figure of Esculap/Asclepius with his
"pharmacist’s staff" around which twines a serpent.

SERPENT
ARoUND
TReEE o7
LIFE, WITH
SUNWHEEL

AN ChescenT
Mospn]

The other, more threatening theme, is that of an (under-)

water serpent.

.
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The Ocean is conceived of as a serpent in
Mesopotamia - as later among the people
Who aecoruing to tne Olq it

ancientg

estament once commenceua tneir
wanuerings tnere, tne Hebrews. iow come tnat tne serpent

also is counectea witn tne Jerusalem, anag later the
Mekkan, sanctuary, thougnt of as awelling in a pit or
Source immeaiately unaer the grouna? 1In tne myslim

traaitions tne Serpent is aescribvea in a curious wise:
it nas tne neaa of a he-goat!

knter Ka, the ancient papylonian goa of tne
water-aonyss unaerworla,

Ana “mwa’sg veast" or representas. -
tive is Precisely a fisn or water-serpent,; witn a goat’s
ne2a. rOreover, this veing is expressly callea ‘thne sanc-
tuary ot kanw, Tnis threatening water netnerworla is
calleu Apsu in Bauvylonian, +weanom in Hevrew traaition -
wnere 1t is affirmea tnat "tne lounvalins aomiunate renom,
lest 1v rise ana inunaate tne eartn”?’ waere in tne
ancient Near rast was tnere all gooa reason 1o fear tnav
Tnils unaerworla woula rise ana inunaate tne worla? Iu
Tlat mesopotamia - wnerz tne rivers, marsnes ana grounu
water surely gave primitive man tne inescapavle impressio:
ion tnat tne vottom layer of existence was tnis unfatnom-
able cola wet carkness, A Syriac autnor expatviates ou
tae pegiunings of tne worlu, evoking tne navel concept

oy implication: Scripture Says: °’ne worlu was invis-
ipnle? pecause of ‘'enom wnien was Stagnant anu surrounueu
it om six sides like the embryo which is surroundea by
the membranes of its mother’s womb".% The mountains are
what change this, they are what is first brought forth

by wod, rencing t'ehom, making the ary earth appear and
Spread. Hence a cult of tne mountains, or in particu-
lar of tne WOrlq'mountain, the central first mountain

to pierce ''ehom, from where all otner lana spreaasand of
wnien all other mountains are really but offshoots.

This is the conception refound in lryanian cosmology.

In ancient mMesopotamian cosmology the earth is seen as

a mountain, a semi-globe or cone - rising from and rootea

in tne Apsu/ienom water avyss.

: To modern Eﬁiﬁell-ﬁs%td gng;ent;lnqgfﬁhgﬂpiana
the very idea of mowstains rootsd inrusfathomable vater
boggles the mind. -Fot:so, to.the snelent. . it
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Mesopotamians*L who, as arch®ology has confirmed,

really did experience that world-effacing nightmare

called the Deluge (and probably a series of minor inundat-
ions to0o., to keep them permanently mindful of it). As any-
body is aware, a birth does not begin with the appearance
of the navel. This makes sense only (and only barely) if
the earth is conceived of as having been pulled up out of
the watery womb or abyss by the connecting cord to its
creator - which thus surfaces first. Indeed the Sumerfan
DUR.AN.KI and the Babylonian markas ¥amé u irgi%im means

" the bond of heaven and earth"® As the ever more towering
mountains northward of Mesovotamia, culminating in the
Caucasus, were the highest parts of the earth, it was here
that the navel had to be. . This veneration of the highest
mountain must have been.:given a mighty stimulus, if not out-
right caused, by the experience of those surviving the :
Deluge: Dbeseeching their gods, fleeing for their lives

to the highest mountain within reach - and being savedlﬂ

Thus the highest mountain was really a divine
mountain. " The head of the Deluge could reach the heels.
of Paradise only: it kissed its feet and prostrated itself;
then it turned away in order to climb and to trample on the
tops of mountains and hills."&)Hence the invention of the
altar: a mini-representation of the mountain, upon the top
of which the deities are thought to be present - and to
receive offerings. 1In Hebrew tradition, then, not only is
Palestine higher than all lands and Jerusalem the summit of
the world, the culminating point itself is the sacred rock
or the altar of the temple.” TIn a Talmudic text the altar is
a tower, while in one midrash it becomes the stair of Jacob,
in another the navel of the world. In the Rgveda of the
Hindus the altar is likewise céli&d;tg§ﬁ§§?él”o£ heaven -
one telling indication of the early spfead of Babylonian

cosmology: "On the navel of heaven the priest of the
sacrifice has set himself down."”a

Next, whence the garden of Paradise, or the
World Tree - and why upon the World Mountain? The obvious
answer is: Because only the summit of this mountain was
untouched by the Deluge - only what was safeguarded here
was not drowned. Characteristically, the ship of Noah

Lo ¢ ] L ]
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contained the seeds (or males and females) of all livine -
and, equally choraoteristlioally, it landed upon the one
protruding, divinely safeguarded mountain before opening
up for a new insemination of the world. "The relation be-
tween mountain and tree of life seems to be suggested by
two lines from an epic called The King, The Day, The Sheen
of whose Splendour is Far-famed," a perceptive scholar
notes. Here the god Ninurta "Scaled the mountain and
scattered seed far and wide,/ And the plants with one
accord named him as their king."@’Here, be it observed
further, are not only the mountain and a (royal) tree of
life but also the "friendly fire" or glow, the brightness
of heavenly, divine light, that we have encountered before
as "keeping to the middle of the tree" or "in the midst of
the mountain".

The king of Babylon waé, when celebrating each
New Year’s festival, titulated Ninurta. Indeed, the ancient
Mesopotamian ruler was himself envisaged as the tree or
plant of life// The Tree of Life is a (or the) basic reli-
gious symbol of ancient Mesopotamia, whence it as an art
motif has spread across the world. A tree of course is the
most stately representative of the fertility of-.the earth, -
especially when bearing sweet fruit or, even better, all
the seeds of creation. Since there is one World Mpountain
it is but natural to envisage one (world) tree.

In three passages from Sumerian royal hqgna the
king is addressed as, or calls himself, a cedar. And the
most ancient epic of the world, that of Gilgamesh king of
the Sumerian city-state Uruk (present-davy Warka in ¢Ir3dq),
of which the oldest fragments go back to ca 2700 BC, tells
how the hero travels north to the cedar mountain - the
T.ebanon and Anti-T.ebanon ranges. No wonder elements of
Mesopotamian cosmology could and did spread out from ancient
Phoenicia across the eastern Mediterranean! That the cedar
was esteemed as the tree of royalty is demonstrated in
Solomo’s insistence on procuring cedars from the Lebanon
for the building of the temple in Jerusalem. The purpose
of Gilgamesh was evidently a raid on the cedar forests for
building materials for a temple/palace.
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In the epic Gilgamesh confronts and destroys the

guardian of the cedar forest Humbaba. This being is
identified as "the bull of heaven"’’, yet also equated with
the cedar and the mountain themselves, and with a brilliant
glow or radiance -~ which fades when the cedar is felled.

We may think of the impression made upon a lowland-dweller
from ¢‘Irdq by the sun-glittering snows of the Lebanese
cedar forests, This is the most probable background to

the "rays of light" which in the epic are said to issue
from the great cedarfvand which we have found reproduced

in legends on "the friendly fire" or glow from the middle
of a tree or mountain. (A source of water is also mention-
ed: Before departing from Uruk the hero gives as his

wish to find and to bathe his feet in Humbaba's river.)?
In an Akkadian fragment we hear what Gilgamesh dreamt on
the slopes of the mountain: that he is thrown down by

the mountain, which catches him by his feet (cf the roots

of a tree), while his surroundings become glowing brightf”

In the tale of Gilgamesh the mountain with its
tree are something to be concuered, originally alien - and
the plant and water of life are sought out in cuite another
episode of the epic, in another direction. In subsecuent
times the themes were fused. I believe, however, that the
reason for the creation and the dramatic popularity of
the epic of Gilgamesh lies in its relating how, histor-
ically, fundamental themes of subsequent Mesopotamian
' cosmology were introduced: Here is both a revolution and
a revelation., "Humbaba" is overthrown, and hence toise
seen as a predecessor of Gilgamesh, who takes over his
mountain-and-tree-of-the-north-(abode=of-the-godsts)
function and power. That the epic relates of a historical
personality, by a wide margin the first in world literaturs
and that its themes are both separate (and only later
fused) and geographically, historically explicable or
explained, are good indications that this is what we here
have: the story of a founding father of cosmology.

The story of the Deluge occurs in the Gilgamesh
epic too - as an insertion, uncennectedwithrthe dther the-
mes and the name of Gilgamesh. This Deluge occurred around
3950 BC it seems, before the times of Gilgamesh - while
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another is dated at about 3300 BC, after

himfg In my opinion it is the latter Deluge which

may - have. served to fuse and "verticalize" themes

found in the epiec. A1longside the horizontal wanderings
of the hero, to the Lebanese north with its cedars, moun-
tain and snow, to the goddess Siduri with the water-plant
of life at the "confluence of the two waters" in present-
day southern <Irdq, with the Land of the Blessed even far-
ther to the southm(perhapa in ‘Um'an)”,')a vertical axis
arises, or is accentuated, the elements of which we shall
presently explore.

Hero, whose body is shining splendour,
Who in the forest of cedars is acclaimed with joy,
Standing in the oracle-place of Apsu,
the adorned,
Purified with sparkling lustration

runs one of the Sumerian royal hymns: an
illustration of how the trappings of royal power derive
from Gilgamesh and his exploit. This tree is associated
with a stream - and later, when the (royal) tree takes on
the aspect of not merely a cedar but a tree of life, with
twin streams/Y Why this latter development? With the :
fusion of themes, which two themes are here fused? Obviomg-
ly, the tree is fused with the original water-plant of
life at the confluence of the two waters (meaning either
the Euphrates-Tigris, or the river and the sea).

Where is this notion refound? In Iranian
mythology. Upon the mountain Ardvi-gura of the north
grows the white haoma tree (of life/immortality), and from
it flow the two world rivers encompassing the inhabited
world. This can hardly be a recollection of the rivers
and mountains of the Iranians when dwelling in Central
Asia. It rather goes back upon Babylon - Mesopotamia,
literally the inhabited land between the two rivers.

(The Iranian tradition speaks of another tree as well, not
of immortality but containing all seéds of all living, and
standing "in the middle of the World Ocean,;farxlizing;the
worldiby.its rain-mbistened seeds - suggesting that it
reflects the creative, paradisical and divine summit of
the world mountain as submerged by the Delugé?h



So far we have seen how the radiant and paradis-
ical mountain-summit and tree could come to be established in
Mesopotamian (Sumerian and Akkadian, and later on Babylonian
and Assyrian) cosmology. Yet they are but the middle part
of the world navel concept, which extends higher above and
deeper below, vertically as an axis throughout the universe.
As noted above, not only is there a central mountain of the
world; the world itself is conceived of as a mountain
rising out of and rooted in the water-abyss. Yet the roots
of the tree too must, as any Mesopotamian or modern farmer
knows, reach down into the depths of the water - i.e. (to the
ancient Mesopotamian) down through the world mountain all the
way Bnto the level of the sea, which is both outside and be-
neath the world. Thus we are in a position to envisage how
the Iranians could come to insist that the 2144 mountains of
the earth are really but the offshoots of, branching out from,
one single mountain;? that this mountain was raised first
from the still. smeoth water-abyss and subseguently, spreading
out from it, the rest of the earth; that its roots go under
the earth, as do the channels and apertures by which water
seeps through the mountains and the earth - in the way of
capillaries (again, roots); and that upon the world mountain
summit stands the tree of life (with its spring of life,
where again its roots obviously are sunk).

The verticality of this cosmology is manifest in
its further elements too: . Inside and underneath the World
Mountain lies - or stands - the underworld, in the form of
a mountain, and with the underworld kiZkanu tree, a parallel
to the Tree of Life, and somehow related to it?y Inside the
underworld mountain the dead were judged, some to descend,
others to ascend. The very bottom centre of this cosmology,
the interior of the apsu water-abyss, was a deep well. It is
tempting to see it as reaching up to the summit of the World
Mountain, the Holy Rock, to the spring of life at the foot
of the Tree of Life; we have here a shaft of liquid patently
akin to the Merudanda of the Hindus.

The supreme deity of the Sumerians is An (Anu),
and the pictograph for "An", "god", "high", "heaven" and
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"bright" is a star. "That this wtar was the Pole star,
about which the heavens revolve,": a perceptive researcher
notes, "appears from a prayer to the Pole star whieh begins
with the words: 'O star of Anu. prince of the heavens'," 2y
A tree - beneath this star, wé must infer - was also

sacred to Anu.

A scholarly opinion has it that the entire
Sumerian pantheon evolved by theological elaboration from
a monotheistic belief in Anu, i.e. that all later deities
represented aspects of Anu. Enlil came to be the godhead
of the middle world, below Anu yet above Ea and the under-
world; in a hymn he is addressed thus: "O great Enlil,
im-hursag (wind of the underworld mountain), whose head
rivals the heavens, whose foundation is laid in the pure
abyss..". Cf Atlas. Enlil dwells in (or on) a mountain
reaching through the world from bottom to top; hence he
represents the vertical axis through the centre of
the world.*?

This far-northern world axis concept of the
Sumerians was and is transmitted to posterity (by way of
the Greeks): We all know, as did the ancient Mesopdétamians
that the earth revolves around its axis, an imaginary line
drawn through the interior of the earth and out through the
Pole. We saw the same Mesopotamian-based conception among
the Hindus, in connection with the cakras (e.g. the god
Indra as the axle between the visible and invisible, or
earthly and celestial, worlds = revolving wheels). Now
the Fnglish word pole is of dual meaning. It signifies
the geographical poles of the Arctic and Antarctic (hence
the tertiary connotation of antitheses, "poles apart"):
and it designates a long staff or stick, preferably of
wood., The Greek polos in a way combines both, showing up
the original conception: Polos means an axis, an axle-
beam, around which something revolwes, i.e. (two) wheels.
The Pole star is where the axle. or‘ravﬁlution, theé worlds
pillar of light and- oi*a%rangt&“iif-nne will, ‘is"supposed
to pass, as in Mesopotamian minds.
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Fragments of this cosmology surface in other
times and climes as well. To take one example: "A very
remarkable bronze, apparently from North Africa and dat-
ing to imperizl times, seems to give us clear evidence of
the nature of the cult of Zeus-Ammon" it is said, Ammon"
being the Egyptian sun god. This bronze shows a snake
with a head in either end. The serpent head at the lower
writhing end is bearded, while the upper end has a human
head with ram’s horns (the mark of this Ammon cult). The
serpent of this figure has been identified with Kundalini
of the Hindus;%yet thefe is more to it: The goateed,
double-headed serpent ultimately goes back upon "Fa’s
beast”, the world serpent -~ which has a goat’s beard,
horns and often two heads. g 35

To take a second, more extreme example: One place
where (geography and common sense forbid!) no notion from
Sumeria should ostensibly occur is among the Lapps. Yet
occur it did, 190 years ago among the Lapps of wnorth
Sweden, a central conception of the Mesopotamians some
five thousand years or more before - and (though this is
not the place to discuss the cuestion) its parentage is
clear®) Briefly, the story is of a bird who hitches a hike
on the back of an eagle. In the Middle East originals the
eagle is in, or at the top of, or above, the tree of life
upon the summit of the mountain of the world."y The spiral-
ling upwards of the eagle (cf Kundalini/serpent) is stress-
ed by the ILapp reciters. And what does the bird exclaim
when on high? "vah! The circumgyrations of this being!
From up here the island of the world looks like an erect
pole:i®

This legend is a Sumerian one (preserved in
Babylonian and Assyrian versions), which tells of the
atitempt of the antedeluvian king Etana to reach heaven
on the back of an eagle. During the ascension the eagle
says things to Etana in the nature of the following (un-
happily the texts are fragmentary): |
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"Behold, my friend, the land, how it is.
Look upon the sea and the sides of the

earth-mountain.
Lo the land becomes & mountain and the sea
18 turned to waters of..."ZY

Finally, not only does Mesopotamian
cosmology introduce the concept of a centre of the
world and a periphery; it also associates, constantly,
a strong ruler with this centre., Already in Sumerian
times the king is identified with the tree of life, and
seen in conjunction with the world mountain, The first
known “world ruler" is the first king of Akkad, i.e. the
Semitic successor-state to the Sumerian kingdom, Sargen I.
Ruling around 2300:Bg, :he could boast that his treops
"wash their.weapons in. the sea" (the Mediterranean), and
took the title of "king of the four parts of the world".®
Whence the cakravartin ideal.

I am Ashurnasirpal, the devotee of the
great gods, the destroyer of evil.. the king whose word
destroys the mountains and seas, who by his power has for-
ced his supremacy to be recognized by those powerful
kings without mercy who rule from where the sun rises
to where the sun sets,

)

proclaims a ruler of Assyria ca 860 BC,

He is heir to an ancient tradition, and precursor too, to
like proclamations through subsequent millenniagg Figh$ing
to roll back the hostile peripheries "without mercy", he
ruled in the world’s centre, at its navel - in what later
generations, in Islamic times, with perfect good reason’y,
knew simply as the Middle Realm on earth. Here it was that
Gudea of Lagash, around 2200 BC, worshipped "the lady who
in the sky and on earth determines the fate of things,
mother of the gods"qﬂ naming his temple "The Great Binding
Post"', and laid two ritual foundations, one for heaven
above, the other for the fresh-water deep below the earth,
"as it were a lofty column, stretching up to heaven and
down to the underworld - the vertical bord of the world““%
while the fiood-resistanf¥)towering ziggurats were named
"the Bond of Heaven and Earth"”.
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Here must have arisen what has been
thought of as "the Hindu idea™ that the known hemisphere
of the world had a centre or "world cupola™ or "summit' arin,
situated at an equal distance from the'four cardinal
points; a theory which found its way into a Latin work
published in 1410 - inspiring Columbus with the belief
that the world was shaped in the form of a pear and that
on the western hemisphere opposite the.a;;g was a corres-
ponding elevated centre?v The word grin significantly
means, literally, a water-spring“a such as once flowed,
in the minds of men, from the "world cupola“’%r summit
of the Mountain of the World.
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Ze IHSTRUMEH%ALLEY:g-;?ﬁRIPﬁEBIF;UNIVERSALISM

Universalist, centrist-exvansionist ideologies
are not necessarily either the product or instrument of
established "cent%e£-groupings. On the contrary, they
are espoused by pPeriphery groups as a means for defining
the way to become centre ones. Though the first of these
ideologies did arise in the one-time "worig centre" of
Mesopotamia, we are free to surmise that main elements of
it were adopted and adapted to form new world-rule and
world-centre 1deologies, in e.g. India, Iran ang the east
Mediterranean area, by rising. power-hungry groups in what
had hitherto been (i.e. was geen by them to have been) a
geographical and social perivhery.

With Christianity & periphery universalism is
particularly clear. Jewish Palestine was itself a perinhery
of the Roman, and earlier of the Babylonian and Agsyrian,
Empire., Christ hailed from a verivhery of Jewish Palestine,
to wit "gentile Galilee". He had 1ittle or no success
among the "centre" population of Palestine, the Jews, let
alone their social and ideslogital centre, the Pharisees
etc. He did have some success among a religious periphery
such as the Samaritans, though, and what 1ittle success he
had among the Jews was mainly confined to the commoners,
and in varticular, it seems, to the social veriphery - to
which much of his preaching was directed ("easier for a
camel to pass through a needle’s eye than for a riech man to
enter into the kingdom of God"). The gentiles who took up
Christianity were socially. politically distinetly "perivph-
eral" with regard to both Jerusalem and Rome.

The function of ideologies is all too often
‘geen as something static: it is, purvortedly. to uphold
the established order, Undoubtedly this became the func-
tion of Christianity, as it has with every other ideology
within few decades of their establishment. (This is
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something of a tautology. ) The question is rather:

why and how are new ideologies established, which
generally happens through bitter strifs? The dynamic,
creative function of ideologies, i.e. in their formative
years, is to mobilize and transform sdéialzperipheries
into the actors of history - for the while. This entails
a turnover of the social centre as well; cf the dictum
of Christianity in its formative period, that "the last
shall become the first, and the first the last".

_Thué'the'fﬁnqﬁsgn; oi}%hﬁjgppeal;;brfChri&t-:

 %anity and Islam initially - and of Marxism, Fascism,

Peronism, Arab Socialism etc in our century. They mobili-
ze "the 1ittle man", "the masses", in an individually
meaningful collective effort to transform realitv, to
translate individual hopes and frustrations (potential
energy) via a collectivedréiéasb*bfffﬂéxgy into a new
state of dollective safety; dignity,-stability and
“justice“i- and individual advancement.

Five Furasian periphery universalisms have
been left out of treatment in the preceding chapters:
that of the Huns (4th-5th centuries AD), that of the
Purks (7th-9th c¢.), that of the Tibetans (from 7th c.),
that of the Mongols (13th-15th c¢.), and that of the
Yugrians (or Xhanty-Mansi) in Northwestern Siberia (as
recorded in the 19th-20th c.)? None of these a¥e "prim-
ordial", "born of the steppes", or the likes. The sources
at our disposal strongly indicate that all are born of
the contact of these peoples with sedehtary populations
and their cosmologies. More precisely, with Iranians
(in particular the Sogdians of Central Asia), in all five
instances; and with Buddhist thought, in the case of
the Huns, Tibetans and Mongols; finally, in the case
of the Mongols, with Nestorian and Muslim thought.

What we find in Northeastern as well as Northwestern

Siberia of our times (19th-20th c¢.) is relicts of the
ancient, pre-Islamic Iranian cosmology, which in turn
encapsules even more ancient Mesopotamian conceptions.

We note that the universalism of the Huns,



Turks, Tibetans and Mongols is activist; militarist:

In all these cases it 18 a question of some supreme
repregsentative or other of the given people acquiring, .
or aspiring to, world domination by force of arms (and,
in the case of the Tibetans, by magic and cunning).

In the case of only one of these peoples, however, is
world domination positively presented as an imperative,

a historical mission, a duty ordered by Heaven: That was
the message of Ginggis Q8n, hammered into his followers
and foes alike. His universalism was quite as aggressive
as the missionary urge of Christianity; the difference
being that he imposed his rule by external violence, yet
practiced internal tolerance: the subjugated were left
to their own ideological devices, to believe and think as
they wanted. On the other end of the scale, the Yugrians
of Siberia never aspired to world rule; their universal-
. ism is confined to the imported, ultimately Mesopotamian
belief in a deified, originally human world ruler and

in the creation and extension of the world from one
mountain protuberance in the midst of the primeval ocean.
These convictions coexist with particularist ones re-
garding an afterlife reserved for Yugrians - Russians

no admittance.

As an instance of periphery universalism, let us
cite the still-preserved report of the Danish king’s
sheriff on a peasant rebellion in a rather isolated
valley of Norway (which was then under Danish rule).
The year is 1541: "..And these same peasants had mage
themselves a great club with many sharp spikes. The one
who carried the club they held to be a Hun leader (hune
herre, probably from hune hér, Hun army). These same
peasants whom I captured confessed that they were meant
to slay all tax gatherers and lawmen and then to raise
the common man and proceed all over the world.."

As can be substantiated, in Scandinavia traditions
on the world-harrying Huns were preserved among soe¢ial
and in part geographical peripheries through eleven centur
ies and more, The Huns could serve as an example, to
commoners and their potential leaders, of a force trahs-
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cending and upsetting an established local or regional
order of oppression - by being stronger, more universal,

The ultimate tragicomical attempt of a would-be
periphery-centre leader to bolster his position and appeal
for support was that of Vidkan Quisling, Nazi dictator
of Norway 1940-45. His grand design, which never got off
the ground, was - fréam the basis of a marginal following
within the rather peripheral state of Norway, to give
the whole of Europe a new philosophy called, fittingly,

"univeraalism"?

Our contention is, then, that when and where
universalist expansionist/centrist ideologies arise
they are a) patterned on and inspired by a prededent
ultimately traceable (via Iranian, Buddhist, Christian,
Islamic and other intermediaries) to Mesopotamia,
b) functional tools of mobilization for the establishment
and subsequent preservation of a new (social, political,
geographical) centre in or from what had hitherto been
a periphery. Thus, interestingly, the very first attested
"universal ruler", Sargon I, was according to tradition
a foundling, a real "outsider". His mother abandoned him,
putting him in a basket of rushes which she left to float
on the river, like Moses. By divine help he, a Semite,
became cupbearer to a Sumerian king, whom he overthrew.
Sargon established 2 new capital, Akkad, somewhere in
central Mesopotamia .’)

Burope is a western periphery of the Asian heart-
land. And European expansion has in turn flowed from the
western peripheries of EBurope - the Iberian peninsula,
Holland, Britain - in modern times. The sustaining ideo-
logy, quite as with the Crusades, was that expansion
was of benefit both warldly andlotheérworldly, to the
greater glory and power of both God and King (and their
subordinate executives).

To ask what was the stronger, the religious or the
secular profit motive, is to ask what is the stronger in
the procreation of a chicken, the cock or the hen:. To
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ask what was the basis or cause of such expansionism,
either an expansionist mentality or a material oppor-
tunity, incentive or need for expansion, is to ask what
came first, egg or hen (or, possibly, cock). The reasan
®r any conscious human act may be defined as a (rightly
or wrongly) perceived opportunity. What makes one per-
ceive an opportunity” In a word, a need?’ In another
word, words: the concepts we use, in defining and dis-

cussing the world, are the extension - in all possibTe ]

directions of time and space - of our perceptions. Thus
to a rapacious nomad chieftain, for instance, bent on
raiding and ravaging the riches of his self-experienced |
surroundings, knowledge that the whole wide world could
be and had been subjugated, indeed that nomads from the
periphery of civilization were destined to subjugate it,
would be den S8 - whetting and extending
appetites 1n-théﬁéii#&f~modern commercials. (The same
discussion, of whethér commercials "create" needs, is
pertinent here, with the same general answer - that they
create extensions of needs, that they direct needs to
new objects, to new, initially unheedéd and unneeded
horizons, Naturally, showing someone an object, or a
conceptualized goal, is what "creates" the need for the
given specific object or goal. As with so many engross-
ing discussions, both parties to it are parties to,
again, a tautology.)

The question of periphery universalism is but
an instance and illustration of the greater question of
creativity, or causation, in human history; and not mere-
ly human: Animal husbandry knows the concept and prin-
ciple of cross-bredding fertility. The idea - and the
experience - is that mating of two different strains,
lines, stocks, breeds or races of one animal is what
may produce, in the offspring, a great potential for
subsequent betterments; whereas a steady selection of
the best within a strain (etc) for breeding purposes
(i.e. killing off the "inferior" calves, kids etec)
secures improvement not through the offspring being

superior,; more creative than their individual parentage
but through - deus ex machina - elimfnating
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both parentage and potential offspring.

These are the two mode(l)s of animal breeding.

The first has been tagged with bad names such as
miscegenation and bastardization - when not controlled
by man (the deus ex machina himself) - and much decried
by the Nazis. The second was the model of the Nazis,

as put into coldblooded rational practiee in the estab-
lishment of human studderies and the sterilization and
murdering of unwanted "inferiors". In practice, animal
husbandry is a combination of the two. Even in selective
breeding (the Nazi principle) of course no two animals
within a strain or breed or race are alike, thus there
will always be a slight effect of (what the other model
defines as) cross-breeding hyper-fertility.

This fertility is then, otherwise put, the
creative potential resulting from a meeting - a mating -
of opposites. In animal breeding selectivity within a
strain, race etc is coupled with equally select crossing-
in of top-rating representatives of another one, or other
ones - in order to enjoy the booster effect of cross-
breeeding fertility with regard to the qualities that
interest man (in livestock, beefage, milk productivity,
low/effective consumption of fodder, high number of
births, low level of birth problems etc). Whereas in
domestic animals these processes (or processings) may be
centrally controlled by man, by one set of criteria, in
humans the selection is multi-centered/individual, with
each person seeking out different specifics in one’s
sexual partner(s) - and for that matter in friends,
human reliations, work, travel; a process of ecological
adaptation (finding one’s niche). This process is con-
trolled too - by our needs, which may be needs for
security, the accustomed, the similar and assuring
(keeping within one’s strain, so to speak), or for
something new, exciting, inspiring, making for change,
such as is felt to be needed.‘-j Needs is the same as
saying, again, perceived opportunity, perceived
functionality.
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Which is where a discussion of cultural
creativity takes us. The idea here is that creativity,
or the inspiration to newness, is this perceiving, use
and adaptation of something"from the outside"; that it
is a matter of impression, association, incorporation,
reworking, re-expression., (Strictly speaking, cultural
reaction, "reactionary" attitudes, rejection - i.e. of
something new, from the outside - is in itself something
"new", created by the perceived pressure of outside in-
fluence. )

Thus defined, cultural creativity (whether
collective, e.g. national, or individual) is a centre-
periphery relationship; as illustrated below. The ter-
minology is from the- Galtung centrewperiphery tha@ry.

We operate with' an ostablished ‘Céntre (Gc) ﬁﬁminating

its surrounding are&, ;he centre periphery (Gp).;,Thus
for instance a guvernmant dominates the populwtian at
large, or a capital ‘city dominates the countrfpgac, or

a capitalist or: "socialist" boss dominates his nbordi—
nate workers, or a pater famjlias dominates. hia ‘héusehold.
Qutside these Centre areas (comprising the Gc =. centre of
the Centre area, dnd the internal periphery) there is a
"real" outside, a real Periphery area (ideally, all the
rest of creation). Here a periphery centre may arise.

(Pc), thus defining the remainder as the periphéral area
within the periphery (Pp). A classicidl example: A third-
world area colonized/subjugated by a European mpvernment
(Cc) which establishes a local colonial capital, and even
a native puppet go¥ernment. - the (Pc) - to ensure loecal
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control, on behalf of (Cc) interests, with the whole

colonial (Pp) area and its resources. The dotted lines

may be said to represent the input side, the fully drawn
lines the output side of a given production process.¢

It is no coincidence that the "Creativity"
side of our illustration is also an illustration of the
riegﬁgnd¢functiah£ng*af-thé'eye, or of our sensory
cells/centres whatsoever. As has been said, sight (and
generally sensation) arose uncounted millions of years ago
as abnormally, sickly sensitive cells - which proved func-
tioﬁal, and were retained, refined. 1In our "Creativity"
illustration, Cc may stand simply for an object, any
element in its environment (Cp) influencing an '"outsider",
e.g. us, the subject. The input into the situation con-
sists of the emanation/influence from Cc-object, across
a space (Cp) structured by Cc being its perceived centre,
plus (i.e. in confluence with) pre;givqnmqprgﬁih$egra§ed_,
daﬁagﬁitﬁin the observing, receiving périphery.  Thus far,
the dotted lines. The creative phase consists in the
integration/understanding of the Cc-emanation and in the
consequent action. Thus the Pec represén%ing integration
and structuring (orders to) action, in whatever direction:
thus, lastly, the fully drawn lines.

This model has the microcosmos-macrocosmos
applicability and flexibility that characterizes, or was
sought by, medimval ideology. The Periphery side to it
may be an individual or a collectivity (society, out-group)
whereas the Centire side may be an object, or a society or
whatnot, of interest; ih a theological interpretation,

Cc might be God (or Spirit), P might be Matter - and Pe
consciousness (other than that of God), man= the focus
of God and Matter, whence ensues action - into the fields
of Matter, and also (if man chooses rightly) towards God:v

In purely humanly-defined history (without
transcendent overtones) Cc may be a sedentary, established.
civilization, while the Periphery is any beyond-the-pale
less developed society, whether sedentary or nomadic.

A common theme of history is precisely what is illustrated
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in the Creativity pattern above: An impulse from Cec
impinges upon the Periphery - and evokes a rallying,
structuring, concentration, of forces, politicalxecono—
mic/social, ideological and/or artistic, Phe point :is
that this must not be thought of as merely the incorpo-
ration of something alien into the Periphery party, an
encapsuling of a cultural import from somewhere and some
thing superior into somewhere and something inferior,
less developed, less complex. On the contrary, the im-
pulse is a catalyst, it calls forth not its own image
and reproduction but a reaction - from the combined
resources ‘and basis of the Periphery society. In other
words, something new arises, related to yet different
from the seminary impulse, in the way of, as stated
already, cross-breeding fertility in genetiecs.

This mechanism explains, or is the mechanism of,
a2 lot in human affeirs. By way of examples we may think
of the rise of nomad or barbarian states on the fringes
of, and challenging, the civilized centre of o0ld stand-
ing:? though this may be highly destructive %o the o01d
centre-state (re: fall of the Roman BEmpire, or the
swamping of Central and Western Asia and Eastern and
Central Europe by the Mongols), it is creative wigh
regard to the nomads/barbarians, with regard to opening
their home regions to new cultural impulses after a
successful subjugation of a former centre state as well
and even with regard to the old centre state area,
by bringing in literally fresh blood and by enstating a
new social experiment in the chaotic-creative laboratory
of man?

Or, take fringe cultures (in any sense of the
word). It is in a context of contact with foreign lands
that Viking culturédblossoms up, 5gﬁregsing (and impress
ing us with) its oriiginality (and not least the so-calle
ed dragon-style, dragons being né-ﬁbrthern invention,
and the emphasis on boats, boat-burials etc, suggesting
precisely a significant contact with abroad). It is in
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contact with abroad that Irish culture of the early
Middle Ages unfolds in its uniqueness.@ It is not as a
product of isolation but, likewise, of relative isola-
tion, relative contact, that the Permian style flourish-
ed in what is now eastern-central European Russia some
twelve to fifteen centuries ago. It was as a result of
interaction with ‘its Slavonic, Norse and Volga Muslim
neighbours and partners that the Vepse culture of the
Onega-ladoga area nearly a thousand years ago developed,
and left us, its very un-Slavonic, un-Norse, un-Islamic
artefacts’? It was around a foreign, Middle Eastern
germ that the Tibetans developed their national epic,
by accretion like a pearl within an oyster around a
speck of sand from outsidefa It was in the meeting of
imported slaves with Buropean culture in the Americas
that Blues, Jazz and Voodoo were born.

Or lastly, contemplate individual works of art,
For instance in that far northeastern periphery of
Eurasia, Norway. It was offspring of the towns and the
coast, and not of the troll-infested interior, that be-
queathed to posterity its picture of the trolls and all
associate national forest-and-netherworlders - and  they
did so after, and in reaction to, lfving, painting,
writing and thinking in Central and.Southern Europe.
One of the most Norwegian paintings there is, Theodor
Kittilsen’s sguirrel jumping into the quiet of forest
space off a snow-burdened fir-tree branch, is in-
spired by the pictures of waves by Hokusaif@ And that
much tourist-sought symbol of Oslo, the humaga world
monolith of Vigeland, with bodies f%ghting, trampling,
climbing eachother to reach the top::surroundeQ:by a
periphery of other sculptures, of the o0ld and ydﬁng,
the frail, the left-out, out-of what soil did its
first beginnings rise?

"That 'centre and periphery', a model origin-
ating in geometry, could have been used so successfully
to bring together geography and political science is a
sign of the times," a distinguished editor exclaims by
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way of introduction to a 1980 collection of studies
analyzing the world (of geosraphy and politics) in these
termsf9 It is, rather, a sign of the times now immemorial,
from the days of the sacred songs of Sumer and Accad,
Babylonia and Assyria. "A model originating in geometry"
- from what then does geometry originate? From our needs
to measure the earth (i.e. the productive property of
each owner and user in agrarian sociefy), the standard
answer runs. Just like "the earth" is a dual-level,
microcosmos-macrocosmos concept, so too are geometrical
concepts: they symbolize, in the shapes of small lines
on a piece of paper or on the ground, or more fundament-
ally and originally in our minds, the (microcosmos-macro-
cosmos) structures of the vorld in our minds. Now geomet
ry as we know it is a hand-me-down from the Greeks - who
in turn, in their 4nitial capacity as a northern barbar-
ian periphery people receiving impulses from long-
established (Cc) centre states, beneftted from, and built
with, the tools of both Egyptian and Mesopotamian civili-
zation - partly by way of Phoenicia, where both met.

From the Egyptians originate the Greek, and subsequently
Latin, Buropean, alphabet; from the Egyptians, the
square basics of geometry/trigonometry. BPBrom the Mesopo-
tamians, amongst other things the basics of defining
time. And space? While the daily-life down-to-earth
Egyptians were occupied with measuring out their small
square plaots of land, the people of the Land between the
rivers gave us space: the concepts of the heavens, the
constellations of the stars above and beyond. And the
concept of something, of power and control, or understand
ing, stretching out in all directions from one centre,
unhampered by the small squares, trapezoids or triangles
dividing off this snitch of soil from that, to the round-
ed ends of the earth. The very awkwardness (or “irratie-
nality") of %he conc ept : ﬂ. ? (z g-.f;v'ﬁﬁi'iina&mr'ed . :_"e_i a,:k_ionsiiip
between the diameter and circumference of a circle, the
diameter being the distance from the centre to the cir-
cumference on opposite sides) is testimony to the in-
commensurability of fundamental Egyptian and Mesovpotamian
cultural concepts. Although already Archimede found that
s
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is somewhere between 3 1/7 and 3 11/70, modern
mathematicians with calculators have pinned it down
with (so far) an accuracy of 10017 decimals. When
it was proved in 1882 that is a 'transcendental'
number”) what was proved was that it transcends the
(cultural) framework of the Egyptian-Greek basic
tradition.

This present study is, if a sign of 'the
times', then of times immemorial. It is tribute to
the creativity unfolded, outstretched, in all direc-
tions from one central conceptual complex. The final
following chapter examines how and why the Mesopo-
tamian heritage has lived on through the millennia
in the minds of illiterate millions, and in the
learned works of ideclogists too, in the northern,
central and southern reaches of Burasia, under that
ouaint caption: the Alexander legend. Not amiss
is commemoration of those who in the great ‘IrZgl
plain, themselves unknown by name, gave us that
fabulous conglomerate of tall (and wide) stories;
who gave us, too, a concept, a structure of entirety:
not our petty plots and parcels of land but simply,
monumentally, to be filled up and extended through
the creativity of ever later ages, the world.
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8, THE ALEXANDER TLEGEND OF EURASIA

If macro-history were defined to comprise not
the objéctivist, universal rules of history set up by a few
modern élite macrohistorians, but the subjective views of
the masses concerning the foci of time and space, the univer-
sally important points of history, then the Alexander legend
of Burasia is the macro-history of the world par excellence.
I am not confining myself, nor does the legend confine itself
to the versions tagged with Alexander’s name. For did this
legend originate in Greece, or arise with the rise of a hero
from Macedonia? Far from it - and far in both time and space.
It was, in all essentials but this name, conceived many long
centuries before our Alexander was even a naughty twinkle in
Philip’s and Olympias’ eyes. Let us at the outset disabuse
ourselves of the impression that the Alexander 1egend'has
very much to do with the historical Alexander. His name
stuck to it, or rather the legend stuck to his name, in the
way that a book needs a rousing title, or a bunch of clothing
needs a peg.

’

In rough outline: First the historically concrete
peg is introduced, i.e. Alexander defined usually as the son
of Philip and Olympias (but sometimes of Olympias and the
ruler of Egypt or Persia, and even as a Yemeni prince). We
generally get to hear of his fabulous horse (Bucephalos),
the tribute that his father and the Greeks had to pay to
Darius of Persia, and Alexander’s victories over Darius and
Porus of India. Yet even here his name in several versions
is missing: In some Syriac sources and habitually in the
Arabic ones our hero is called the Two-horned. (Other names
also occur, as a fringe phenomenon.) Thus far the going'is
good. It presently becomes a rough ride, for any modern-
minded Occidental at least. This regards the wild adventures
of the world-conqueror in the extremg EBast, North and West
(i.e., of Eurasia); the South is ﬁépi%&éﬁted somewhat more
gcantily. |
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Years of studying this legend have led me to
a conclusion: It is structured in the way of a T. In other
words, it has both a wideranging horizontal and a central,
supporting vertical dimension. The primary, vertical one
is the Mesopotamian universalist (centre-periphery) cosmo-
logy explored in preceding chapters. By its very nature it
predisposes to a spreading-out, a symbiosis with the achieve-
ments and ambitions of politiciams and merchants alike,
through the expanses of Eurasia. The vertical stem, then,
is the basic, sustaining mythology, the horizontally aupef-
imposed lines the realities of 7%

history with which B

it has been bound — 1 r-‘*-——")}«kc
up, and with which (___/7 f "’;Jmius;
It

it has grown.

,(,,_-—-—1 ——p Sasyon,
will be seen that the il

i i Figamesh
horizontal axiis also is _

that of space (geography),
with increasingly farflung
ramifications, while the vert- 5t
ical one is that of time (history). E‘
Drawn less schematically, in greater (
detail, the whole figure might resemble
a tree - of 1ife - with ever widening branches, and with
twigs and foliage innumerable.

One problem for historians is which horizontal
layer a given recording, or complex of recordings, ultimate-
ly goes back upon. To give one example: Many Siberian and
far-north (Fenno-Ugric) European peoples know of the world
mountain, tree of life etc. These peoples have all, either
directly or through intermediaries, enjoyed commercial and
cultural contacts with Islamic peoples (Iranians, Arabs and
others) in the Middle Ages - and the Muslims must have talk-
ed of these concepts,in the context of their Alexander
legend, in their dealings with them. But are the Muslims
the originators of these concepts in the far lNorth of
Burasia? Or are representatives of pre-Islamic Iranian
civilization, which also knew these concepts® Or, in

the case of Mongolia and adjacent parts, is it Buddhism,
vhich likewise knows them? Is 1t not conceivable that
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diffusion of concepts and legends from €.8. Babylonia
may have taken place even before, and without, the role
of Iranians ? 02 the other hand,

even though there may
have been several successive waves

diffusing the same basic
concept or myth (though often in slightly different ways,

and with different contextual emphasis), will this always,
or even generally, be traceable? Will not the later waves
often mask the earlier ones? (They will; and the only
way of proving the reality of earlier diffusionist waves
is ‘to detect either cultural/ideological vestiges specific

to the waves, or archazological/written vestiges of, or ref-
erences to, their bearers.)

Be these ouestions and answers as they may, the
general relationship between horizontal and vertical as-
pects to this phenomenon of an ideological-political com-
plex may be given as follows: a) Whenever angjoggﬁew
historicdl‘brﬁst;1533uperimposed upon Mesopotamia and its
envifénments, in tﬁe form of conquest and/or conversion,
the well of:Mesopotamian ideas breaks through the crust
and bubbles over, spreading out its water over and ferti-
lizing the crust. (This holds good until the dawn of
modern times, i.e. including the Islamic and Mongol con-
quests.) b) In muéh-&ﬁ?b?éfiskéd:form the basic (vertical,
horizontal expansionist, solar) orientations of Sumerian/
Mesopotamian power, and some of the mythical pariphernalia
(e.g. cherubim, two-headed eagle), have been borrowed by
other, more distant power-holders.

The conouests of Alexander the Great furnished
Mesopotamian mythology with a new peg. As the most succ-
essful 'world' conqueror in history (before 5inggis Qan)

he not only was an ohvious pole of attraction for this

lore, superseding such a long-faded figumwe as Sargon, he
also encouraged this (as is evident from his coins, where
he appears with the bull’s: horns of Mesopotamian_divipe |
royalty - whence his name 'the Two-horned' in laﬁnrg,i-
ages, including in the Qur’zn). Alexander’s conquests
also added - word of his conquests. In all versions of
the basic Mesopotamian story with Alexander in the hero’s
role we hear of, prominently #eseribed, his vanquishing
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Darius of Persia and Porus of India. Yet in keeping
with the fantastic tenor of the Mesopotamian lore,
these more 'historical' parts are highly colourful and
fantastic too. More precisely, the 'horizontal' his-
tory of Alexander hasvbeen in goodly measure assimilat-
ed to the'vertical' Mesopotamian divine-hero-story stem
through the nature of the narrative, that is by relat-
ing the bare, general, gkeletal facts of his victories
but by emphasizing, fleshing them ottt with, 'good stor-
jes', flashy anecdotes. This, and the proportion and
prominence of the Mesopotamian materials, increases

the closer one gets (or the versions get) to Irag (or
the farther from Greece). Thus, inithe Arabic versions
(many of which were penned in €IrZq, and all of which
were permeated with Islamic tradition, much of which
was codified in ¢Ir3@q) the fabulating Mesopotamian
heritage is more pallpable than in e.g. the Egyptian
Pseudo-Callisthenes (ca 200 AD) version.

Breaching of the Islamic crust from desert
Arabia by the Mesopotamian spring of lively water, and
impregnation of all of the lands of Islam by this
legend, was effected through the Qur’&n. A few refer-
rences to the Two-horned and his exploits, not very
exhaustive and calling for comment and interpretation,
and the 1id was off the box - or off the well and its
freeflowing contents! Mention of the Two-horned as a
hero of the faith created so to speak a vacuum of leg-
itimate interest, a pump which all mammer of theologi-,
and and traditionalists were eager to work. (Likewise,
knowledge of the pre-Islamic pagan pantheon of Arabia
has been preserved: This was a legitimate object of
scholarly interest during Islam because some of these
deities were mentioned, deprecatingly of course, in the
Qur’an.) Thus cosmological conceptions which otherwise
would have had little chance of acceptance in Islam
could be insinuated into the new fahth - the more
easily so in that several méjor traditionalists were
- recent converts from Christianity or Judaism in ‘Iréq,
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and that traditions on a historical personality

called 'the Two-horned' were flourishing precisely in
(Irdq (and Syria). "The enemy of God is lying," one
renowned traditionalist could exclaim of another, "this
is a Jewish story which he is trying to introduce into
Islam!" As modern comparative research can substantiate,
such ideological infiltrations were often successful.

Representatives or close partners of Islam
brought the Alexander legend with them to Tibet, the
Mongols (within a few hundred kilometers of Peking),
northern Siberia, to the shores of Novaja Zemlya and
the White Sea, to Lappland - with the most varied
results. The historical-ecological functionality of
our legend was threefold, i.e. there were three main
reasons for it to flourish and strike root, develop and
survive in the soils of Burasia. .Uh? was the vertical
("water-of-life") funnel function touched upon above,
then. It may be qualified as both a pressure-from-below
and a suction-from-above phenomeﬂon: The subterranean
pressure consgists in all manner of heterodoxies seeking
an outlet after the superimposition of a new ideological
'surface'; the vacuum from above consists in the need
of the new surface crust for wateriﬁg, for deepening its
roots - in this instance, for deepening and consolidating
an understanding of who the Two-horned was and what re-
lationship he had to the world and cosmos (is there a .
better cue for redefining man’s relationship to cosmos,
and for characterizing cosmos itself?).

The other two functions of. the legend refer to
the horizontal, geographical dimension: a) There is the
process of bringing its contents out to the (cultural,
geographiical, non-Islamic) periphery, or the question of
theiir relevancy to the periphery. The Alexander legend
here enjoyed the unrivalled advantage of serving Muslims
for a mental map of the periphery of the world,:ﬁﬁﬁublih
merchants and missionaries alike, add even the Caliph in
Bagdad, had but this legend to rely on for information
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concerning the farthest-off regions of EBurasia.
(Cartography and travelogues show up its influence.)

b) There is not merely a to-the-periphery but also
an in-the-periphery function: The legend struck roots.
It did so not only in the centre of Islam (both geograph-
ically and theologically speaking), but also in the inmer
as well as the external periphery of Islam, In the Caucas-
us, in the Bulgar realm by the Middle Volga, in Turkic
Islamic Central Asia, tn the mountainicrossroads-of what ' ¢
has-become Afghanistan and Pakistan (Gilgit, Swat, Chitral,
Badakhshan etc), even on the island of Socotra in the Indi-
an Ocean, the Two-horned has been revered down into modern
times not merely as an overall Islamic hero, but also as
a local one, a founding father. This all concerns the -
internal periphery of Islam.

As to the external periphery, the faith of Islam
has by definition had no sustaining influence; nor have
historical memories and traditions of Alexander (or "the
M™wo-horned"), as these regions lie outside the compass of
not merely Islam but also the_p#qftiﬁééaonqueats and ex-
ploits of the Macedonian. Nevertheless, traces of the
legend are to be found among Lapps in Scandinavia and
Khanty-Mansi aborigines in northwestern Siberia, among
Mongols and Tibetans. (I have in mind here the Alexander
legend proper, and not the world-mountain-plus-water-of-life
basic imagery from Sumeria, common to both our legend and
to Hindu/Buddhist tradition.)

These vestiges are ewxplained again, ecologically,
by their having filled a niche in the cosmology, the mental
(and physically visual) landscape of the natives. Some
details of this are explored elsewhere , but the general
argument may be stated here: i) The initial (ﬂhilinfwgome-
times also Nestorian Christian) conveyors of the legend
were generally upper-status people in native eyes; their
words carried weight for this reason, and also because of
the drng;ﬁic; mind-captivating nature of the contents of
the legend, lastly because of the resultant earnestmess
and persistency of the conveyors, who - 1ii) pestered the
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natives for information as to the loecalization of

key elements in the legend (e.g. "where is the heaven-
high Mountain of the World, where is the defile where the
Two-horned shut in a host of horrible fiends - who may
soon burst forth upon you and us, where is the Land of
Darkness - and of jewels?"), which in tmrn - iii) made
the natives carry on the search, in their minds at least.
With the passing of contacts with medizval Islam (and
Nestorianism, in some cases), the contents of the legend
would have passed into oblivion, however, nay did pass

into oblivion, but for those which iv)'htdméﬁrﬁnkgiﬁﬂg-ﬁﬂ

'pandent?-100&1:rbdtiainathgeiandscape. This consists in
some element(s) of the legend lending name to, or pur-
porting - to explain, a local natural or social/historical
phenomenon, or by its being enshrined (fossilized) in
local religion, epic tradition, or fairy tales (in which
cases locally un-typical traits may have been retained
precisely for being 'otherwordly', impressive, outland-
ish, i.e. foreign).

Instead of giving a rehash of Pseudocallistheness
(the oldest extant version of the legend, from Alexandria
around 200 AD), or trying to compare the numerous vari-
ants of the legend throughout Islamic (and Christian)
lands, we shall follow the T structure outlined above,
and concentrate on the first and the last of the three
functions. Exemplification is far from exhaustive; it
is meant to be illustrative only. In the following will
be found a Mesopotamian catalogue of themes constitutive
of the so-called Alexander legend of Hellenic and Islamie
times. It is followed by rudimentary illustrations of
how elements of the legend could come to be adopted and
adapted by Mongols, Tibetans and aborigiﬁos of North
Russia. Finally there is a map showing all localities
I have as yet discovered where there are toponyms or
traditions concerning that originally dread element
of the legend, the Iron Gate whence the Doomsday
hordes are destined to break upon the world. More
than any other possible visualization I helieve this
map demonstrates why we may indeed speak of

the Alexander legend of Eurasia,
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9_MEE§0POTAMIAN INVENTORY OF ALEXANDER LEGEND

(Themes according to eldest preserved sources:
g Sumerian, A = Accadian, B = Babylonian,
M

Gilgamesh epic, O = Odyssey, T ="Babylonian Talmud,
Manichzan, I = Islamic, V = Vedic) '

nnu

1  World conguest (j)
2  epithet Two-horned (S)
3  quest for immortality (G
4 via water-plant of life (G)
5 at Meeting-place of the two seas (G)
6 or tree and spring of 1ife (s, G)
7 upon World Mountain in far north (g)
8 named Mashu (Gdg
9 named (Su)meru (V)
10 held in hand of angel (M)o
11 in/near Land of Darkness (6)”
12 near half-human monsters (G,B)Y
13  and unclean tribes shut in behind barrier/mts (B)Y
14 twin peaks, moving rocks (A, 0, T, 1)?
15 eagle-borne heaven-flight (S)
16 terrestrial paradise found (G)
17 with column/tree and taiking bird (g)?
18 and/or (Doomsday) angel (I)
19 with eye-stone gift (T)
50 horse bound at world mountain/pole (T)?
21 and weapons hung upon stars (m))
22 the (bitter, encircling) Ocean braved (G)
23 quest for wisdom, to Seven Sages (s)
¢4 yet quest for immortality fails (G
¢5 having succeeded for another WG)
NOTES:
1 Tangdon v 209 n 11; Anderson (1932) p 21 n 1l
o> Langdon p 210
4 same pp 290, 295
4 same pp 129, 303, 320
5 Butterworth pp 5, 55; Wensinck (1916) p 45;
Toivonen p 110 n 1; Anderson pp 43%-44
6 Spiegel II p 216
7 TLangdon p 115 (?)
8 TFriedlander p 129 n 9
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10, THE LEGEND IN MONGOLIAN CULTURAL ECOIOGY
—_— e e ot TUNGULIAN  CULTURAL

The legend The Mongols

polar star: A. goes north rpolar star: orientation

tree of life world tree, tree of life

bird-on-pillar world pillar with bird

cosmological mountein Lmountain worship
animal/bird leads out the 5
enclosed (owl, eagle, fox; owl
feathers of shamen)
dragon-like  animal from
oceen fells; thunder '

bird guards against the
cnclosed (eagle)

et-tannin from oceen nour-
ishes the enclosed; thundsr
white-clad initiator

horns of A, horns of shaman

mirror of A, TRAEPIRGS mirror of shaman
dog-heads nearby, in nott dog totemism in north
! NOMADS

lov-built, swerthy, etc Mongzol physionony
SPECIFIED

nomads bore through irqy ironsmiths

one westward passage Talki Pass
GEOGRAPHY

nomads enclosed behind longols enclosed by

mounteins in northeast SPECT FIED Altai/Qaragorem

nomad desire to

oicumene’s fear of
nomad incumgiggﬁ,r’//- MATERTAT, BASIS

lunder sedentary
cultures

A chart of elements common to the A, legend -
and to Moggol-rea;ityz ground(s) for a symbiosis,
& coreaction in history. The +two other sides to
this coreaction are explored in this study, but
not cherted here: a) Who effected and furthered
it? D) What were its expressions and results?
)

an Iranian A.-connedted motif

white colour o7 shamsniem .
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A, finds jewels Land of Riches (Jewels)
fights monsters NORTH of Bgidhism
the’uran (etc) monsters x

B
Iron Gate EgFea oL Iron Gate of Arya Jambhala,
TO NORTH yaks found in mountain traps «

K. has "magic® horse, f: ACCESSORIES esar/shaman horse, horns, mir-
horns, mirror, etc. ror, whip, catapult=Greek fire

A, outwits enemies by HUMAN ibetan tantrist (magic)
his "magic" demi-god IDEALS ideals, athletism,
brain, athlete, etc. change of identities
K, Tights Turks “Hor and Sarayugur Turks,
(ironsmiths) / ANCHORING \- Mongols (smiths, butchers)
K. Teaches WVt. =/ GENERAL GEOGRAPHIC T mountain worship (Meru)
Mt. Meru ANCHORING ' \\ Gesar of the North—
A, of the North —_— \ Gesar of Tibet = wggld
Qalsar prestigious o i Gesar title/ideal o
title, world-rule// +"LOCAL 'SOCIAL K& petty chieftains (vis-i-
ANCHORING vis established Tibetan
- \ kings and priesthood
A, the hero LOCAL GEOGRAPHIC phrom = trading post,
of Phrom (Rome) ANCHORING centre w.many people,
military frontier
region
Vi X
. COMMON Sogdians (Uigurs, Nestorians) BASIS
meet Tibetans along Silk Route,
esp. in Kokonor trading post
11: THE LEGEND IN TIBETAN CULTURAL ECOLOGY .

——m——

(Details in: HS, Rise of the Medizval Central Asian Ideal
of World Domination.)






Paradise isle (inaccessible)
in Arctic Ocean
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Yugrian isle-of-the-dead,
"unknown province" of Greenland

BEYOND
A. reaches Arctic Ocean /, LIMIT KL Arctic Ocean
/
A. finds jewels” 7 RIOHES \ furs(better the farther
) - north), tusks
Gog-Magog; in-shut (shy) Samoyeds, (ravaging)
they eat fish cast up FAR NORTH Nor:ggiana. Norwegians eat
SCARES es cast up
dogheads dogheads

the Iron Gate between

two cliffs

ENTRANCE
TO FAR NORTH

HUMANS

the many "Iron Gate™
defiles, sounds and
trading posts of North

"scarcely intelligible”

scarcely intelligiblﬁf

/

Iand of Darkness

wind-trumpets in
Iron Gate

CLIMATE

Yugrians, Varangians etc

mid-winter darkness

wind howls "like trum-
- _pets" up in Urals

J

vast distances,
near-impassable,

mountains GEOGRA PHY

vast distances, near-
impassable (summer:
bogs, winter: snows)
"tundra" ="mountains"

L

COMMON
RICHES OF THE NORTH

(Details in:

A, out to get - WIsli/Bulgdr /out to ga%\\\\xxffiifh

HS, Myth of the Man of Many Lands.)
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THE IRON GATES OF ALEYANDER IN EURASIA

Pass of Dariel, Central Gaucasusu
Pass of Derbend, Eastern Caucasus?
Gushtasp Wall, East of Caspian?
Kesh Defile, Hindukush
Talki Defile, Alatau/Tien-shan mts
Northeasternmost Mongolia
Kalgan gate, Great Wall of China -
8 ZKailasa mt, Tibet?
Tintsong, Eastern Tibet?)
10 Balkan mts, 20 km north of Sliven, Bulgaria
11 Danube, between south Carpathians & north Balkans
12 by Bistrita river, Rumania, 90 km north of Danube
1% middle Urals
14 north Urals
15 Yugorskij Shar, between Vaigal & Novaja Zemlja
16 middle South Novaja Zemlja
17 between Ponoi (XKola) and Samoyedia
18 bpetween Ponoi and Kanin peninsula
19 MudjuZskij island, north of Arkhangel’sk
20 Ponomarjovskij peninsula, White Sea
21 Solovets archipelago, White Sea
22 Turjan tunturille, i.e. Ter coast, Kola peninsula
23 Ruijan tunturille, i,e. (North) Norwegian mts
24 X8rt-Keres village, Kami ASSR?
25 Vod¥a "Karill", Komi ASSR
26 mts between Khotan and Tibet
27 north of Khotan (Hodien)

28 Voronovsk inlet

NOTES: 1 AR Anderson, Alexander at the Caspian Gates,
Amer., Phil. Assn. Tr. LIX (1928), pp 135-157;
gsame, Alexander s Gate, Cambr./Mass. 1932,
PP.T, 12, 15-16

16, B R O L R e e

=1 o>

h]

Anderson (1928) pp 152-159, (1932) p 26; J Markwart,
Eran¥ahr, p 315
B Dorn, Caspia, SPD

R-A Stein, 1’ Epopée et le Barde au Tibet, Paris
1959, pp 139-140, 518 '

same p 128 '

oral info by A Afanasev, Director of USSR Topo ic
Registry, Moscow June 1981 (of Komi natioNality

5 N6 - A
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APPENDIX: ALEXANDER AND THE SANDRL-WOOD

As a humorous instance of cultural
synthesization in the Alexander legend we shall take
the tale of the hero’s ill-reeking mother, as recounted
by Abli Hanifa ad-DInawarf (d. 895 AD). His "Book of the
Long Stories" is one of the earliest extant sizeable
works on history in Arabic, but what he gives us is a
Pergian view in the following:story. He first introduces

the Persian emperors Di&r& (Darius, Dareios to Occidentals)
I and II:

_ On his deathbed, after twelve years of rule,
DarEZ (I) handed over rule to his son D&r&, he is the one
who is called Darayawad, the enemy of Alexander. Having
acceded to power he became tyrannical, supercilious and
criminal. The address of his letters to his governors
ran: “From Dara the son of D&r&, who enlightens his
subjects like the sun, to so-and-so. He possessed great
power, numerous troops, and in his age there was no king
any more on the entire earth who had not obeyed and
paid tribute to him.

At the same time Alexander grew up. As to

his pedigree the learned ones are of different minds.
The Persians insist he is not the son of Philip, but his
daughter’s son; his father, on the contrary, is D&rad (I)
the son of Bahman, For as they say, whef DEr& ravaged the
land of the Romans in war, Philip had bound himself to
paying tribute in the peace agreement. Then DExYa (I) had
demanded his daughter for wife and, after she had been
given to him, brought her along home with him. Yet when
he wanted to sleep with her, he noticed that she smelt
foul, and was taken with disgust at her. So he gave her
back into the custody of the mistress of his wives and
ordered her to use remedies against that stench. And the
smell indeed partly disappeared through the power of a
herb called Sandar. When now Dard let his wife in_again,
he noticed the smell of the sandar and exclaimed "A1
sandar!" meaning how strong the smell of the sandar is ',
21 designating strength in Persian. So he slept with her,
@nd she became pregnant. by him, yet as his mind was
against her because of the odour, he sent her back to
her father Philip. Then she gave birth to Alexander;
thus she named him, after the name of the herb with which
gshe had been treated, in the way of vLara’s words in
the night of the cohabitation.p

. Whereas this tale comes.across to modern
readers as the first mouth-detergent commercial ever,
to Persians of any epoch it is full of hilarious malice.
Those arch-enemies the Greeks are really at the receiving
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end! Not only do they reek (even their: royailty),

and not only is the Greek princess shipped back to
her father in ignominy (a gross affront only weaklings
would take gently to), but the only "Greek- who ever
managed to set the world on end is (which explains it
all) of imperial Iranian blood.

There is another version of the tale too, by
the historian at-Tabarl (from Tabaristan in northern
Persia, d. 923), emphasizing that DErZ II and Alexander
were brothers, sons of D&rda I - who could not stand the
foul stench from the breath and sweat of ihe..Greek princess
HalBi (= Olympias). The remedy unanimously suggested by
the erudite was to treat her with"the wood of a tree which
in Persian is called sandar"; this was cooked, and she was
washed (rubbed, with it and with the broth. Nevertheless,
the smell did not quite go away, and she is returned, in a
pregnant condition. Her son is called Hald&i-Sandargs, '
giving rise to the later Al-Iskandaris.?

A mere folk etymology? If so, it is not a very
good one, as it does not account adequately for the name
Alexander with its -ks- and still less for the Arabic and
later Persian form with 4dts -sk- (Al-Iskandar, Iskender).
If it is a folk-etymology, would one not have found an
easier expedient - such as suggesting that the Greek and
Arabic forms were mere corruptions of e.g. the ancient
Iranian hero’s name Isfendiar? It is hardly plausible
that both the reekiﬁg princess and the sandalwood stories
were concocted simply to substantiate a folk-etymology.
The whole thing bears the stamp of legend, and legends are
not simply let down from the air,! they have their origins,
we must suppose, in anterior human observations. What
is it that is "observed" here? Definitely not a character-
istic of Olympias (who never was Darius’ wife). It is,
rather, an ancient ritual of royalty. '

In Buddhist thought, the sanctity of a world-
conquering and righteous monarch, the cakravartin,
is evident from the belief that the perfume of sandelwood
issues from his mouth? Likewise the Egyptian god exhaled
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a scent on approaching the human queen, and the dying
Hippolytus senses the nearness of Artemis by the breath

of heavenly fragrance emitted by the goddess?’ Sandar
indéed is sandelwood in Persian, and it is (primarily)

the breath of the princess that has to be changed -~ before
she can conceive the world-emperor, who evidently here is
the righteous antithesis to his half-brother the tyrannical
Dara II, i.e. an unproblematic cakravartin figures The
ancient emperors of Persia were of godly descent; the
Hindu eakravartin is a partial inoarnation of the god
Visnu; and Alexander according to the dominant legend

of later times, as penned by the Egyptian writer Pseudo-
(allisthehes (ca 200 AD) was fathered by the Egyptian
sun-god Ammon, and was his partial incarnation. (In
Pgseudo-Callisthenes the ruler of Egypt 4h the guise of
Ammon gets Olympias with child, whereupon she is returned
to Philip and gives birth to a future world-ruler from
Egyptﬁ- very similar to the Persian version, in faect.)

The Persian story;then; shows up a synthesis,
or a2 symbiosis, of old and newer elements. There is the
patent patriotic wish, nay duty, of converting the world-
conouering Alexander figure from an alien invader into
a legitimate continuation of & native (Persian and Egyp-
tian) tradition and lineage, The sandelwood is still
there, as & mark of godly blessings and divine mission,
in olden times, yet this is forgotten - characteristically,
it is the learned ones who have knowledge of sandelwood, ?
at-Tabarl saya? The sandelwood having such fragrance, |
it so to speak evoked its contrast in the minds of the
Greek-hating Persians, the smelly prinecess. This latter
myth should not be seen as merely & snubbing of the
Greeks, however. Its occurrence is also an indication
that the erdgihal function of the sandelwood was being
or had been forgotten, though the sandelwood itself was
remembered still, and that & new functionality was called
for: 4in other words, that the sandelwood would either
have to be forgotten, to dry up completely, or be replant—f
ed and strike new roote in & new psychological, political .
ecology. '



99

NOTES

THE CENTRE~PERIPHERY MYTH OF THE WORLD (Frontispiece)

1

(Arabic text, translation:) "The mountain of Qaf:

The theological commentators have said that a3t 18,2 .
mountain surrounding the world, made out of green g
chrysolite) and that the green colour of the sky

is from it Behind it are worlds and creatures which
none knows but God? Some of the commentators have said
that there is absolutely no mountain among the mountains
of the earth which does not have one of its roots con-
nected with Qaf? If God wishes & people to be destroyed
He orders the angel entrusted with Q&f% who then moves
one of its roots%, which gives way under them, "%

- 2l-QazwIni, Kosmographie (& Ualsdle Jlec colas’), 1,

ed F Whstenfeld, Gbttingen 1849, p \v-(170).

"..a godly holy iron pole, serving to fasten the
pied-flanked holy beast.. a holy pole of seven stages
consisting of pure silver'”/- B Munkdesi, Die Weltgott-
heiten .der wogulische Mythologie, in: Keleti Szemle,
VIII, Budapest 1907, p 101

President Jimmy Carter, Notre Dame University, May 22
1977, quoted in AK Henrikson, America’s Changing Place
in the World: PFrom '"Periphery' to 'Centre'® - in:
Centre and Periphery, Spatial Vaa}ation in Politics,
ed J Gottmann, London 1980, p 73*

& mineral, very hard, cf "adamantine"; the Kalmucks
west of Astrakhan and the Caspian Sea likewise hold
that the outermost ring of mountains, outside the
outermost salty/bitter Ocean surrounding the world,

is of iron - U Holmberg (Harva), Der Baum des Lebens,
Hels. 1922, p 49; cf EAS Butterworth, The Tree at the
Navel of the Earth, Berlin 1970, pp 164-165 (on seven-
banded sacred central tree, and ziggurats of Babylon)

In a modern recording from Central Asja, an expedition
beginning to ascend the mythical World Mountain notices
that the sky was starting to turn white - from the
reflection of the Take of Milk upon its summit. (- Baum
des Lebens, p 78.)

thus it is a real, absolute periphery line, dividing off
our 'imner' circle of knowledge from the periphery area
= total non-knowledge by man

an Iranian basic notion, probably inspired by (but
only inspired by) the Babylonian idea of a single

World Mountain, cf ch., 4 (Eatly Iranian Universalism)
below e

according to Manichman and subsequent Islamic tradition
an angel holds the World Mountain, Q&f, in his hand,

cf ch 8 p 90 below (Babylonian inventory of A. Legend)
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the word . 5 in Arabic significantly means

both "root™ and "vein" (botanical and anatomical),
as well as "stem" of a plant or leaf; it thus
captures, and sums up, the ancient Mesopotamian as
well as the subseguent Iranian view in an orthodox
Islamic nutshell, as later chapters will demonstrate;

the name ‘Ir§q¢4§%,= is a derivation of the same
word, interestingly

the notion of this mountain demonstrates the close
conceptual, associative affinity between centre and
periphery: the original idea (cf the Meru of the
Indians) is that of a central (though northern’
World Mountain, which aécounts for its being support-
ed by an angel and having contact with all other
mountains of the world (hardly applicable to a
circde of mountains beyond both the landmass of the
earth and a vast ocean); the "I¥#mian 'world moun-
tain'indeed is said to surround the world, yet pass-
ing through the Caucasus, Himalayas etc, while the
Indians gHindus and Buddhists) operate with both a
central (though northern) 'world mountain' and a
peripheral ring of mountains, the Lokaloka.

The Islamic QAf appears to be a valiant try at
combining both - i.e. both centre and periphery!

the centre of the world is envisaged variously as
a pillar/pole, a shaft of light (%hus in Manicheism,
"the pillar of praise/fame"), a towering tree or
(or: upon) a mountain, as will be seen in this
study. In the quotation here, from a holy hymn of
the Mansi (Vogul) tribe of northwesternmost Siberia,
it is a pole - for binding the supernatural horse
of the supreme God - outside the dwelling of the
God, where, incidentally, a towering holy tree is
also found

the quotation is selected both for its juxtaposition
of how young the USA is with how old the imagery is,
and for its explicit and compressed imagery:

Here is both the horizontal and the vertical dimen-
sion, combined just like in anciemt Mesopotamian
imagery. There is the rise or ascension, to world
eminence, literally "high position" or "lofty protub-
erance", which evidently, in juxtaposition with a
lowly, base periphery, constitutes "the intera ™ »-
national order" %whether 0ld or new)
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NOTES

PURPOSE OF STUDY

J Galtung, T Heiestad, E Ruaeng: On the Last
2500 Years in Western Histpry ana some Remarks

on the Coming 500, Trenas in Western Civilization
(TWC) Program no. 14, p 17

Etienne Iamotte, L& chemin de:Boudahe

cf the Aboka eaict ca 260 BC (Inaia); in Tibet (th-8tn
century AD the kings usea Byaahism to strengtnen their
central power at tne expense of tne feuaal loras, ana
laws enjoined arastic punisnments for anti-Buaanist
"crimes", e.g. mock a monk and your tongue is to be
torn out, steal from a monastery and off goes your
arm; the Byryat Mongols in the 1l6th-17th century were
eager "crusaders" against tne pagan shamans

Three waves of Buadhist proselytizing have impingea
upon the West: Teravada Bpaahism before the First
World War, Zen Buddhism after the Second, and exile
Tibetan buadhism from the mid-~1960°'s. Yet it may be
stressed that traditionally and generally Buddhism
makes none of "that claim on other people’s soul" as
Christianity. Though e.g. Tibetan history is replete
with "religious wars", these are predominantly wars
between monasteries concerning economic and politiecal
resources. bSuddhism has little of the theological
gstrife characterizing the monotheist faiths, and does
not demana personal faith and conformity of conviction,
1t tolerates non-Buyddhist deities, ana has a pantheon
of its.own. Thus "secular deities" according to
Buddhist doctrine may receive "secular sacrifices"
(only blood sacrifices being repugnant); these deities
are thought to be subject to the rule of birth and
death, merely on a longer time-scale than humans,
whereas Siva and other suprasecular gods, in reality
Boahisattvas (Budadhas), are immortal. .

H Stang, On Historical Ecologism,. Diogenes,
Paris/Florence 1981 {54k '
Irminsul, generally translaved as "mighty pillar"

(but possibly rather = "Heavenly pillar") was destroyea
by Charlemagne in 772. The connection with classical
Greek concepts of a pillar of the sky was observed by
AB Cook, Zeus, II, pp %6 ff (Zeus and the Sky Pillar),
cf EAS Butterworth, The Tree at the Navel of the

Bartn, Berlin 1970, p 11.

Pnom Penh = Mountain of the Lana, from Hinau concept
of Mount Meru. Communication by Prof. H Henne, 0Oslo
Peak of Aq2m is the same basic idea, from Babylonia

W Heissi Mo 1i Volks : 2 :
PP 194-286 ngolische mBrcnen, Misseldorf 1963,
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Far Eastern Antiquities, Bulletins 16-17 (1944,

bung Dzobin, Yin lipu (Year list of the Yin Dynasty),
1945, reprint Taipei undated; e¢f W Eichhorn, Die
Religionen Chinas, Stuttgart-Berlin.K8ln-Mainz 197%,

Fung Yulan, A History of Chinese Philosophy, I,
trel D Bodde, Princeton 1952 reprint 1973, p xv;
the Deluge is traditionally placed in the years
of Y#’s predecessor 2255-2206, the Hsia dynasty
dated to 2205-1766 (or 1751); the first authenticated

Karlgren no. 304, 305, pp 264-266; on sacrificing
to the four guarters, see fx no 212, pp 166-167

The Mythology of All Races, V: Semitic, SH Langdon,

age of the 'world conqueror" Sargon of Akkad (Agade),

Fung Yulan pp30,3%Karlgren no. 241, p 194: "Heaven
established for itself a counterpart (on earth)..

God made a state, made a counterpart of himself..

so there was given him [sc. the king] brightness..";
same no.275, p 243: "you are able to be a counterpart

2, KARLY CHINESE UNIVERSALISM

1 B Karlgren, The Book of Odes, The Museum of
1945), (reprint) Stkh 1950, no. 303, p 263

2
PP 15, 17

% Eichhorn p 22

4 Guo Mojo, Chingtung zhihdai (%he Bronsze'Age),"
Beidzhing 1945, .p:153.:Eichhorn p 22 n 4 :

5
date in Chinese history, however, is 776 BC
(a sun eclipse)

b

/| Eichhorn p 34 n 23

8 _

N.Y. 1964, pp 221, 572

9
on whom see below,

10 Cf also Langdon p 145: "prophecy' on havoc of
Subartu, Assyria, Elam, Akkad, and mention of
these peoples by Sargon I

R 1 3
to Heaven"

12 e.g. Karlgren no. 259, p 226

13 Langdon p 205

14 TFung Yulan p 29 °

15 Langdon p 310; Fung Yulan p 26

lo Eichhorn p 47

17 same p 22 n 5

18

Langdon pp 117, 169-173 (both benevolent and hostile)
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32
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Eichhorn p 23

same n 8

Karlgren no. 257, p 222: "the Vaulted Blue"
Eichhorn p 166

same p 151

There exists no good Chinese etymological dictionary,
and this suggestion is made with all reserve

Eichhorn p 32, The "songs from diverse lands", or
"from the (four) quarters", Guofeng, comprises the
first 160 odes of the Zhihching or Boak of Odes,
trsl B Karlgren, cf note 1 above

Eichhorn p 33
same pp 68, 71
same pp 72, 76

Herodot 7,114 mentions as a custom of the Persians

at the time of Xerxes the live burial of nine boys
and girls at the nine roads dedicated to the god of
the underworld; F Spiegel, Eranische Alterthumskunde
Lpz 1875, II, p 191 n 1, imputes this to Babylonian
tradition, yet the Babylonians and Sumerians venerate
the number seven, not nine, and this was passed on

to the Iranians

Eichhorn p (4, discussing also the four-mountains,
five-mountains and nine-mountains conceptions of the
Chinese

Ling Zhunzheng, K’un-lun-hillock and Hsi-wang-mu,
Bulletin of the Institute of Ethnology, Acad. Sin.,
no, 22 (1966)

but see emd of chapter

Eichhorn p 75; "King mother" recalls Iranian
Ardvicura Anahita and the ancient Mesopotamian
mother goddess, on which more in ch.

Eichhorn p 78

same p 82 "
same p 64

same p 76

K Shiratori, Ulber den Wu-sun Stamm in Centralasien,
Keleti Szemle III, Budapest 1902, pp 110-111
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40
41

42
43
44
45
46
47

49

50
51
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Bretschneider, Medi®zval Hesearches from Eastern
Asiatic Sources, London 1888, I, pp 255-259;

J Marquart, BuwainI’s Bericht.., Deutsche Akad. der
Wiss., Ph-h, K1., 1912; H Stang, ¥Tinggis (&n and
the Role of a Legend, ch. 2 (forthcoming)

Shiratori pp 136-138

the ultimate origin of Kun-lun may nevertheless be
Sanskrit Kuru, cf. end of chapter

Shiratori p 120
- ..attraction to the light

same p 139 and aversion to the darkness
2 {%®-no Indogermanie petuliarity
Eichhorn pp 86-87 yat the systematic wuge of both

concepts as the basis for a
Bundahefn, ed X Justi r011s%oﬁs-ayptem'cau-aslyet
Spleeel, 11, pp 16-19: { ST 0¥ SYmIat 14 Trad ens

I1l.a: Yin-yang of Daoism, b: the Hindu vaira
(Tibetan rdo-rje) - inspired from Western Asia -
symbolizing universal growth and universal conscious-
ness, as spiralling upwards like KundalinT the ser-
pent, while the top and bottom lotus ornaments rep-
resent polarities in conscious existerce, e.g. man-
woman, light-darimess, desirfUction-creatidhs ™ v~

& BAS-Butterwopthy The Tree at the Navel of the

Earth, Berlin 1970, pp 113, 129, 205, pl.XX G Tucci,

Theory and Practice of the Mapdala, Iondon 1961 pp &R

26-27, 59, 10, 126: the Buddhas as "father ana

mother", the struggle between light and darkness,

the deity Heruka’s coupling of the "mother” and the

"father" = the two coefficients of salvation, the

suddhists through their thesis of the implicit

duality of the thought of Illumination (divided into

gnosis and praxis and reunited) were perhapstthe firs

to define a soteriology in which the male-female

binome plays a predominant part. The yin-yang

vajra shown here is from fer Kverne, A Norwegian
aveller in Tibet, Manjusri, N.Delhi 1973, p 106: ’

Ming-tang, ruled by the god-and-human lord of
Longevity; those who are destined to live are
entered in blue ink in the registry, those destined
to die in black. Eichhorn p 142

~ihaangy™:

Same p 141: Taiping (complete harmony), from three
stages= three steps (spheres) of heaven - cf Iranian
and ultimately Mesopotamian three heavens concept
(later seven). ILangdon pp 94-95, 171-173

Eichhorn p 91
Pung Yulan p 23; Eichhorn p 93
Eiehhorn p 95

Laodzu was supposed to dwell "above in the Jade
Capital, below near the Polar Star" - Eichhorn pp
157, 101-103
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105

same p 128
same p 150

Fung Yulan, P 59, quoting the Huainanazu ca 130 KC.

The heavenly pillar tellingly is atop a mountain

of mote 56 (p 11)

Fung Yulan p 200

same pp 47, 73; whereas Fung Yulan btates that
the Princess, possible chief deity of the Tai-
zhan, is "a purely Daoist deity", we note that
the Iranian (and surely Babylonian-based) many-
coloured Ardvigura Anahita of the Iranians upon

the mountain wfth the spring of pure water (of
life) has the same function as this Princess,

of inspiring and aiding childbirth, cf F Spiegel,

Eranische Al terthumskunde, II, p 55. The many-
colouredness is stressed in the Yakut tale,

in turn based on the Iranian, of the Mother-
goddess and the First Man, see

Pung Yulan pp 167-168; . '
2 Tse T AN, PO SN TR

Butiéfﬁorfh PP 28-29

.

Spiegel, II, pp 55-56; Bundahe3n

countless versions and variations; for the
oldest, Pseudocallisthenes from Alexandria ca
200 AD, see (ed) J Zacher

E Chavannes, Le T?ai chan, 1910, pp 424-425;

B Karlgren, Early Chinese Mirror Inscriptions,
Bulletin of the Museum of Far Eastern Antiqui-
ties, no. 6, Stkh.1934, p 29; G Tucci, The
Theory and Practice of the Mandala, London 1961,
P 141; Eichhorn p 73

Tucci p 141
Fung Yulan pp xxii-xxiii; "“This concept (of

world ruler - HS), in fact, is implied by the
very term T’ien hsia.™

Eichhorn p 105

same p 131

game pp 41-42, 116

These five colours are refound in other

Hindu and Buddhist contexts, see Tucci gp

28 (coloured threads for making mandala),

52-53 (colours of psyche), 68-69 (deity Heruka)

The Five Thousand Dictionary, Harvard 1966,
p 593 S
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74

16
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79
80
81
82
83
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R-A Stein, Recherches sur 1’kpopee et 1le
barde au Tibet, Paris 1959, pp ?%4, 304 n 45

K Shiratori, Chinese ldeas Reflected in the
Ta-ch’in Accounts, in: Mem. of the Res. Uept.
of the Toyo Bunko, no. 15, Tokyo 1956

Stein pp 306-%507 n 71

E Chavannes, Documents sur les T)ou~kiue or.,
1903, p 121 (Tang Zhou) '

Ktudes Mlle Lalou, Paris 1971, A MacDonala, Une
lecture des Pelliot.., p %85

though in the latter case as transmittea by way
of China

Etudes Mlle Lalou, op cit

Pung Yulan p 92

same p 94

same p 272

same pp 211, 267-268
Tuceci p 142

Eichhorn p 111

cf next ch. pp 2930
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a popular Buddhist concept - cf. e.g. W Heissig,
Die Familze;0 und Kirchengeachiohte der Mongolen,
rachungen:V, p 50...0m the wheel

brahmacakka, " the excellont wheqlﬂ denotes the

‘“a

Lt
G Tucci, The Theory and Practice of the Manpgala,

In the Ethiopian version of the Alexander legend,
based upon an Arabic original, A, seeks the seven
treasures of Solomo in Babylon - EAW Budge, The

for centrist conceptions of the USA, see AK Henrik-
son,America’s Changing Place in the World -~ From

view of Ludvig Muller (Lenmark) and Oscar Monte-

Civilization, london 1y/4, p 4/ (Hittite empire)

3. EARLY INDIAN UNIVERSALISM

1
Asiatische
paradigm of Hinduism and buddhism below; the
doé¢trine of Buddha.

2 J Gonda, Ancient Indian Kingship,
pp 38, 60; W Kirfel, Die Kosmologie der Inder,
Lpz 18.
ILondon 1961, p 43
Life and Exploits of A. the Great, London 1896,
p cvi

3 Gonda pp 124-125

4 tung Yulan, op.eit.

5 Gonda pplzb-12'

6 J Galtung, A Structural Theory of Imperialism,
Journal of Peace Research, VIII, 2, pp 81-117.

i
Teriphery to 'Centre'? in: (ed) J Gottmann,
Centre ana Periphery - Spatial Variation in
Polities, London 1980, pp '713-100

8 Gonda p 122

9 same pp 125-126

10 I follow Maurice Pézard, and not the earlier
lius (Sweden)

11 1 Laroche, The Middle East, in: Monuments of

lz Langdon p ’46

1% same p 414 n Y

14 Tuccipp 4<¢, <5, 116

1> M Bliade, |69, p 33
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Wensinek (19Ylo, pp 44-45;
the tent iuea coulu naturally catca on ana bhe preser-
veua among Central Asiatic tent-dwellers

Tuecei p 55

game pp <8, 40, 11y

same pp «o~-<Y

same p <vu

L Cnandra, Mandalas of a Tantra vollectaneum, in:
vollectanea Mongolica, Hestscnrift Rintchen, eu W
Heissig, Asiatiscne rorscnungen 1/, Wliesbauen 1900,
Pakiy

a prominent cnaracteristic of the Tree ot lite in
lslamic versions ot the Alexanuer romance w00,

CI Friealauuer

Tucei pp.45, 109

dagova=ompnalos, Butterwortn PP 4!
aagoba=ompnalos, Butterworth PP 4Y, Oy

same p 4Y, plate xii

T Ling, Buyaunist Mysticism, in: Religious Stucies,
I, no. <, April 1yoo

Tacei p 15

agaln a prominent Characteristic, of the mountain
in the Land of Darkness in the Alexander romance
upon which stanes the Tree of Life, as well as of
tne pillar with the talking bird which Alexander,
failing the ''ree, finds in the Land of Jackness,
e.g. ‘Umara version, Friedlander pp 144,15, 156

Butterwortn pp 165, 170; Wensiauck (1vlo P 40;
Spiegel ii p 14; Langdon pp yo, 159, 503

the common Meru traditions Stress 1ts depth along with
its heignt (botn 84000 leagues) but not its water, of

A Avalon, ‘"ne Serpent Power, Madras 19,5, P 323 Keith
Butterwortn p 51 -1?p 59
]

Buttervorta p 150 49
Same p ¢4

same plate xvi, Tucc: P ley

Sutterwortn Pp 11c-113

fucci p 158; Butterwortn P 85; Langdoa p 103
Butterworta p 84, plate xviii

.-Jj-"_ P
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ct also, Langdon pp 284-5: W, nimgishzida, a vegeta-
_ el t) 1n§§§oa Tammuz ., Some-
times he nas not only the MuShu [serpent - HS)

Spiegel I p 206. The Iranian conception 1s evidently
reflected 1in Aithikos (Aethicus) from Istria, ed H

U Holmberg (Harva), Der Baum des Lebens, Hels.lyze,

sod . Buddhist, cf e.g. W Heissig, Die Familien- una
Kirchéngeschichtsscmreioung der Mongolen, I, Asiat-
ische Forschungen 5, Wiesbaden 1959, p 45 (a colophon,
from 16¢0): "Hormusta, ruler of the heavenly spiritg

e Tion ueity ana rorm of tune 4
springing from his shoulaers but also a serpwnt
twining about his body." Cf also same p 78.

40 Wensinck p 62

41 Avalon p 551; Butterwortin p 84

42 Spiegel I D 404

4, EARLY IRANIAN UNIVERSALISM

1 Damascius, in Spiegel II p 15

2 Spiegel LI pp 6-7, 9, 15-1l6, I p 4350

5 same il pp l24-125, cf Langdon p 130

4 Spiegel I pp 468-5

5 same I p 19¢

6 Bundahefn ed Justi,
wuttke, Lpz 1853, PP 1xxiv=-1xxv, 85,

( Spiegel II pp 51-52 n 2

8
P 5¢; Butterworth p 1

9 we recall tne white-haired JQueen Mother of the
west, above P

10
like unto the milk ¥aa, was transformeu when the
lucky holy Cinggis Q@n was vorn.“

11 Spiegel II D 55 _

1¢ Langdon pp 108-110; as to "Queen who allots the
fates™, cf Holmberg: (1y22) p 66 on East BEuropean
St Mary figure

15 Spiegel IL p b4 n 1°

14 Langdon pp108,90 fiyHé

15 Spiegel pp 51-54
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Spiegel L pp 509, 523, Y42

same L p 482; cf AR Anderson, Alexander’s Gate..,
Cambr., lass. 1932, p 2l n 1l

the tree sacred to Anu (the supreme goa) in
Sumerian mythology is called Ma-nu, of & .. |
Hebrew manna = exudation of tamarisk (plant of
life), langdon p 97

cf wensinck (1922, pp 64-65

in the Alexander legend, cf Iqb&luZma by Nizaml
Ganfevi; ' The Alexander Legenas in Persian Litera-
ture", British Library (exhioition brochure,

Dept of Oriental Mss & Printed Books 1,/%-51/7-1977)

Langaon pp 28, 98<99; BA Rybakov, Kosmogoni¥eskaja
gimvolika.., in: Finno-Ugry i Slavjane, ILen.
19/9, pp 7-54

Languon p 204, Spiegel [ p 5¢<1
Spiegel I pp 528, 479
same [ p 480

also by Hinaus, cf W Kirfel, Die Kosmographie aer
Inaer, Bonn/Lpz 1920, p 175

legena of Feridlin’s sons dividing the world,
Spiegel L p 547

cf. Langdon, ch V %The Lunar Crescent and the
Bowl", esp. p 122, and Laroche, The Middle East,
p oo, A Text of Tiglath~Pileser I: " Pwo great
ziggurats..have [ constructed.. A sanctuary as a
dwelling place of their pleasure, as a seat for
their celebrations, which raaiate like the stars

of heaven, I would imagine, I made these ziggurats
raisea unto heaven,"

Wensinck p 40, where “rooftop" amla. is inaccurately
renaered ‘“plate", cf also p 39
same pp 40-45

Langaon p 208
Spiegel II pp 246~

al-Mas¢@al, Murlg ag-dahab, ch. xiv (ea Paris

P 269): lranian view of central goluen cupola
upon four pillars - of green, rea, blue ana yellow
gems, cf Indian ana Chinese colour schemes above -
from which a water dripples that does not mix with
common water but forms the ‘fouriWworla rivers

“"like a roof the hedged park was levelled",

etc, Deluge legend in Gilgamesh epic, Langaon p 221
same p 21/ |
significantly, cf‘ch. 1l pilg p 67

i.e. China 37 ?ung*fulan PP L60-161
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b4 TIC i P

Butberworth p 8; cf also al-Mas‘WdI p 45> n %2 above

Butterworth pp %5-%7

and to his emulators, e¢f Solomo

' thus all three in e.g» “Umara ms of A. legend - while

a modern Vepse legend 6n "the flaming piilar- & 13"
knows but one, MI Zajceva & MI Mullonen, Obrazcy
Vepsgkoj redi, Le ingmad 1969:9p, 71-72

Sumerian Man; in Lesser Asia Ma, cf Mansk (North-
West Siberian MI-ankw, “M3Z-mother" - B Munkacsi, in
Keleti Szemle 5, Bucapest 1904, p 350

Butterworth pp 1l4-15

Journal of Hellenistic Stuaies, xxi, 1901,
by AJ Evans; Butterworth pp 24-25, 59

cf our (Greek-derived) concept of the Pole star,
and North Pole

Butterworth pp 79-80

Wensinck (1912) pp 55, 19y 14#15, 21

cf Epiphanius, bishop of Salamis in Cyprus (4th o. ADj) |
in Langdon p 16: +the Nabateans worship the virgin
Jﬂaqﬁq;@@pning kabu "Square stone, cubus® = kacba,
-&ﬁﬁﬁiﬁ#@g#one 4 ft high ¢ ft wide on a base of gola
Wensinek PP 56, 15,3ﬁ§&§8

same pp 61, 60

al-Mas<®di, Murlig agd-dahab, Bibl. Geogr. Arab. (ed

-

de Goeje), vV p 209 line 14; Wensineck p 36
Butterwortn pp 88-89

cf Musil, Tne Manners ana Customs of'the Rwala
Beaouins, N York 1928, on the markab; anada the
mahmil custom discontinued by ibn as-Sa ud

baroche, The Mjiddle East, pp Jicy 4Ly 605 b5
Langdon 183 222-223 266

the Muslim view too, ¢f H Stang, Westernness and
Islam, Trends:in Western Civilization, no. 6,

Chair in Cohflict « Peace Research, Oslo Univ. 1976
cf.John, 4

tradition in Pesahim 54 a,
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that “seven things were createa before the worla:
the Tora, conversion, the Garden of kaen, Gehenna,
the divine WArone, the Sanctuary, the name of the
Messiah,' ef Wensinck p 17
¢1 Langdon p 356
22 same pp %44, 341 ’ ion and Power of the

23 same p /7 vol. xxxviii, part 2,

Mamluk Sultan, in: BSOAS,

from: PM Holt, The Posit-

P 246. 1Interesting is the

24 same p 158 title 'pillar of the world

25 same 16; Wensinck 60 Faith' is common
P y -

26 Langdon p 106 j
27 Wensinck p 59; Lane, Customs and Manners of the Modern

Egyptians, pp 57?8 f£f; cf also E Goldziher, Revue de

1’histoire des religions, x, p 356, on the tents dressed
on Muslim tombs »

28 cf again al-Mas ‘UdY, note 1 above; and at-TabarI, TafsIr,|
I, p 409, line 14 ff: "Ibn €AbbEs said: God placed the_j

holy House on water, upon four pillars.."
29 inaugural hutba (speeeh) of the Caliph al-Hikim, auo ted

6 3 A N A

1 illustrations from Langdon pp 179, 90, 177

2 same pp 281-6 on the two serpent rfles

5 Wensinck pp 65, 2

4 same p 3

5 or the (Khanty-Mansi) Yugrians of North-Western Siberia,

where similar conceptions, of ultimate (Iranian-trans-
mitted) Babylonian origin exist, cf B Munkacsi in Keleti
Szemle 9, Budapest 1908, pp 209, 235, 24%, XS 10, 1909,
Pp 75-76 et al.

Butterworth p %3

cf Psalms 74, 12

Wensinck p 16

Butterworth p 88

10 Wensinck p 47

o O 1 o

11 Butterworth pp70-71

12 whence possibly the epithet "two-horned" of Mesopotamian
royalty

13 Butterworth Op 139-04Lider vy b by

-‘.r-._

-

otherwise 'pillar of the

!
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TL.angdon p 248

same p 252; the dimensions of the cedar tree (70 cubits
high by 2?4 cubits wide) are given - and this is one
tree, though talk is of a cedar forest; cf Islamic
tradition on forest covered with a forest so dense that
the trees just about form one tree - Friedl#nder

Langdon pp 203,237

and also, inconguously, to the west, Langdon pp 223,
226 :

report of Thor Heyerdal’s 'Tigris! raft expedition,

on excavations of Sumerian pyramid in Uman; another,
more probable suggestion is Bahrain, excavations
reported in National Geographic Magazine 1978

Butterworth p 147

Spiegel I pp 465-7; AJ Carney, The!Myfhology of A1l Feom
Iranian (vol 6), N York 1964, pp 281-2

K Justi, Der SUndahesh; Carnoy p 280

Langdon p 226, Butterworth pp 6%, 71, 159-161 n 52, 182
on the problem of cedar wersus or identical with
ki¥kanu tree

Butterworth p 70

Langdon pp 88-94

hence probably notions of a world mountain of iron

(cf Carmoy p 299) or a pillar/pole of iron (U Holmberg/
Harva, Baum des Lebens, pp 12, 46;~KF Karjalainen,

Die Religion der Jugra-Vdlker, FF Communications o

nr 44, Hels./Porvoo 1922, II, pp 47 ff

Butterworth pp 93-94

Langdon pp 103, 106: thrice coiled sea serpent,
goat-fish, ragm’s head

the Skadesi suolo legend, cf H s#gqggQMyth of the Man
of Many Lands ~ and the Lost Horizon® of the Vepse

A {forthcoming, NAVP)
T.angdon p 173

T.aroche p 21

same p 66

e.g. by Cinggis and Kuyuk Q&n, 13th century AD

PK Hitti, Fistory of the Arabs, Edinburgh 1970 (10th ed)
p 292; B lewis, The Arabs in History, London 1970,

p 82

Laroche p 31

E Burrows, Some Cosmological Patterns in Babylonian
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Religion", in: SH Hooke (ed), The Labyrinth,
London 1935, pp 46 ff

36 whence the height, and the stressing of verticality,
cf Laroche p 30

37 Butterworth pp 33, 59, 165

38 H Brandenstein, Die Sprachschichten im Bereich der
ghis, PFestschrift H Hirt, Heidelberg 1936, II,
p 38 (ed H Arntz): Arin "Quelle" (pr.), vgl. ved.
arna- "quellendes Wasser"

39 Hitti pp 570-571, and p %84 where another etymology
is proposed

40 ef the al-Mas‘UdI cupola above

INST . o = B A

1 treated inter alia in H Stang, Rise of the
Medizval Central Asian Ideal of World Domination -
éinggis QEn and the Role of a Legend, NAVF ms,
0slo 1981; same, Myth of the Man of Many Lands -
and the Tost Horizons of the Vepse, NAVF ms, Oslo

1981
2 Diary of Maria Quisling, Oslo 1981
% 1 Laroche, The Middle East, p 21
4 though not necessarily an immediate one, or in the

given context a realistic one - c¢f the existence of
a conditional tense in many languages

9 gsome discussion in H Stang, On Historical Causality
and Cosmology, TWC Program no.l8, Chair in Conflict
and Peace Research, Papers no. 91, Oslo Univ,

1981, pp 16-23 ,

o

only the Creativity, not the Imperialism side is
discussed in the following; it will be seen that
the sole difference between the two consists in
reversal of the lines between Cc and Pc. Arwrough
interpretation of the Imperialism side: raw materials
and work are input; orders (monetary, political con-
trol) and finished, refined products (stamped with
the characteristics of Cc cosmology and needs) are
output; on the one side, obedience, on the other,
power, on the one, something as yet unfinished in
shape, on the other the shaping (of lives, ideas,
material environment, objects)
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the rationale of God’s creating man is not apparent,
let alone evident, from the Judaic/Christian Genesis
tradition; that He wants praise is fair enough, but
as it is Heavens and earth and all creation sing His
praise; in the Sumerian religion, however, the nature
of both the dotted and the fully drawn line between Cc
and Pc is clear: man was created by the gods to fill
up their food-chambers for them! (Langdon, p 192)

one point made in O Lattimore, The Periphery as Locus of
Innovation, in (ed J Gottmanns Centre and Periphery,
Tondon 1981, pp 206-7

a recurring experiment up to the stage where the
Centre state is militarily (economically etec) strong
enough to check and even reverse the tide, i.e. the
Periphery is a source of Centre immovation - another
point in Lattimore (n 8, above)

and the so-called 'pagan reaction'in early -
Viking times, cf T Sjovold, The Iron Age Settlement
of Arectic Norway, I-II, Oslo-Bergen-Tromse 1974

A Toynbee, A Study of History, characterizes Irish and
Norse culture as 'abortive civilizations', which em-
phasizes that they were overwhelmed by mainstream
Buropean culture when contacts became intense enough, '
but ignores the part played by this culture - at a

level of medium contact - in bringing them to blossom

cf e.g. AM Tallgren, Biarmia, Eurasia Septentrionalia
Antiqua, Hels. 1931 (English text, with illustrations)

H Stang, Rise of the Medimval Central Asian Ideal of
World Domination « Uinggis Qan and the Role of a Legend,
Ch. 6""9 i

or that utterly Norwegian Kittilsen motif of

Soria Moria castle - ultimately named from some islets
off Southern Arabia, in which direction the Sumerians
also once sought Dilmun, Land of the Blest

J Gottmann, in Centre and Periphery, op.cit.; P Ll

by GLF Lindemann (Germany), who thus answered the 2000
year old question on the squaring of the circle: it is
impossible to construct a square with the same area

as a given circle
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SALEXANDER AND THE SANDELWOOD - NOTES:

T NBldeke, Beitrage zur Geschichte des
Al exanderromans, pp 35-36; (ed) W Girgas, Levden
1888, pp 31 ff

TabarI I, pp 693 ff; N#ldeke pp 42-44

J Gonda, Marks of Kingship in Ancient Indian Rel., p 603
cf W Helssig, Geschichte der Mongolischen Literatur, I
P 2?83, quoting the bicgraphy of an ilbustrious 19th c.
Mongol author/officer: he died in hig palace, "wunder-
baren Duft verstrdmend" (!'spreading abroad wonderful
scent); cf Tangdon p 71, on Astarte tHe Queen of Gebal
(Byblos in the Lebanon) who was attractsd to Isis in

Egypt by the divine aroma which Isis had breathed upon
the queen’s handmaidens

]

(ed) J Zacher, Halle 1867, pp 87, 89, 114-115
Nboldeke p 44

. SUMERIAN. H : :
millennium. Royat Ea.,.,d o:,.q' : ‘:;r“"’ 994, in copper. Early 3rg
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